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PREFACE
—HJ-+

I undertook to prepare in June la*t a course of two
Ki tension. Lectures at the instance of the Hon' bio the

President of the Council of Post-graduate Touching in

Arte- These lectures ere to be judged ha a me-rei introduction

to the study of Buddhist Philosophy from the historical

al-amL point. It is hows per hoped that a few suggestions

brought forward in Course of developing the main point

may lie of some help to the students of Buddhism and of

Buddhist Philosophy.

It is a privilege to have an opportunity of esprassing

my deep sense of gratitude to the President for the

inspiration by which he dispelled my doubts as to the urgent

need of the study of Buddhist thought in its historical

evolution. But I must also acknowledge my obligation to

the stalf of the P(wLgraduate Council and of the University

Press, by whose kind assistance the pages* appear at last

in print. Lastly I owe my teachers and friends in England

and in India an immense- debt of gratitude for many valuable

suggestions and help without which I would net have ventured

to undertake the arduous task.

B. M, B.



Prolegomena
to A

History of Buddlifst Philosophy

Bf a fftstury of Buddhist Philosophy wd mean a scientific!

inquiry into successive stages in the genesis and increasing

organic complexity of a system ot thought la India, which,

inspLte ol its most divergent nature may t»a reasonably

supposed to have evolved out nl the
Th?

rf
tipn d( oar mbijeot of nucleus or system ns anoraea by the

discourses of Gotama the Buddha, It implies

necessarily a limitation of the subject of its investigation, a

twofold limitation in place and time, without defining which

wo ai*a euro to he lout in the enormous mass of facts that have

accumulate throngh age*.

In the first place, the phrase lL
in India" sign! fie* that

“Buddhism 1
' in its rather loose modern use must be said to

hive undergone from time to time a peculiar process of change

Tim HmiiattM Jt.
among peoples other than Indum. “Buddhism

j.iisi, (eally covers*” as Sirs. Rhys Davids emphati-

cally claims, " the thought and culture of the great part of

India for soma can Luring as well as that of Further India

(paw China '[and Japan) up till the pitMnt'
11

, frhdnu the

scope of the present essay for the simple necessity of its being

limited, hardly leaves room for carrying our researches beyond

India-proper.

There inn sli LL deeper significance oF th« phrase, the which

we might net forth hy revealing our inner attitude towards

the teachers of those foreign countries
CiliniTiHb tiLdlldjfd

rmhL nr ri.ir^iiiirs- where Buddhism was transplanted,

struck firm root, and has flourished ever

i BuiJdhiit Tlunhortwr, bninj :m lnn,tfi*y mUt (liu AiiLlfiii ind :h»rr ?' min'L II PiLj

liMNuC'iira. London, 191 -K PT. 1 >3 -



2 PROfcEOCHBFA

since, in one form or another. The toontriHs in i^u^atioii mnv

he taken in groups, and disposed of gunimarily as follows ;—

To taka into consideration the South-East group comprising
GuyJon, Burma and Siam, The record o£ teacher* in these

t. cnyun, Uutaa representative countries, who have
Jil2,

contributed either to the interpretation or

to the fresh articulation of Buddhist thinking is far from

the richest. Reliable traditions
1

' place but a few philosophical

manuals and commentaries on tile list of the best products

of Ceylon and Burma. Those algo belong CF
all of them to

a time sontemporary' with." so-called fCDark ages” of European

culture,* ""or to the epoch immediately succeeding them,”

It need not detain ns, th gji

,

long tg estimate even the rela-

tive worth of novel theories and interpretations, if any, that

these otherwise valuable treatises may still yield., Suffice It

to nay that frum whatever standpoint their contents be judged,

the historian cannot foil to discover at once the secondary

character of these handbooks and expositions, based os they

evidently were on acme older Indian models.* A closer scru-

tiny also may end in this general result, that the history of
'* Buddhism " in the countries above-mentioned is chie&y that

of a ,r natural religion ” inseparably allied with the precepts

of conduct and the rules of life, and sewing a* a source of

inspiration to the artistic and imaginative faculties of mankind.

The Buddhigt teacb«™ cf eylon and Further India appear to

be in history hut so many faithful cugtodians of Pali literature

m a whole. But even for this much we, and all those who

1
# j. Th'w* I'TKMni^il in K-.* K*il.i,h*.m:-4n 5«Affe&h* h} tiki ram«ip*li, «d. SvJdhflc-indi,

J.I'.TjS., 16S0. ? CC . OanilhiiTAtfain, vd. irianTC? J.Vr.Jk, raw. p. 01 > in, n a -}*] Hi , cd.

tit*. Uric, P.T.B., lfl9J, PPL nr.

* Sal*™'i pirtfflflfl, ^'^ompBodlaoi pf fliljunpfcj" hrinp n EJdDkktioa Ibj Mr. 0, B. Ainu
pt th* Ahh-idhDEiiuiinLiLthi gtrigAhn, PW, JfllO, pp. Tdiioci. Tbs liAUtwint *** &b
0rn^*UM de.1 QuFDitm wo^lci uu naw nicntt: t^ylan ^ATitiidliiiraimAttb*

BAhipOiH, PinAniAv.lii Vmfejiha.vH, Xuiakrispn Pailctun* foj An arnddbi ; MebivKchAdiBT

Ij Ebbibp*^ Khe<un -pftV.n nr, V]r Klu-wi s AbhidhnT'kcu.lUi* VihhfiTg.nl' Vy Swung*: i, «».

jfuL'mQ : ShLcL: p(.-Yig jiuA. ^bmi&lFb-iUpikA hnd Vinudtf^iiaiLggkgAiidhL tv H*rt-

liliiLuiiiiL ItitlJJiLl. £-.C.

1 He* Lm j:h1ieU«i ptb*F *0rkf th it .ire «hlL Ittar, AimrndiUiH'c rircc romwiiuiA pt*.

ppOH cash -Oia*r tudiAij wilrkj nn 6uddlw.llir.l*'i A I :
| i; iniHjtiTi.-J-: * tad Ugptrupiri'

tLijr:, . V'ai'i'boridhai'r' A tli ^i* t=j n Eofi nsd DbAMntt»pili.'p i sm, (rL-.
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are interested in tli« Buddhist thought ami culture, must

remain ever so grateful.

Let us tioiy examine the Norlli-E&sC group represented by
Chins, Tibet, "Korea, Japan and tb& ieet. An eminent anti-

=. ctbisk, nut, quartan like Mr. Samuel Laing might well
Eww, ttt. elaim t j,at « Chinese civilisation is iu one «**
pect the oldest in the world, that Is, il is the one which hat come
down to the present day from remote antiquisy tvllh the fewest

changes,” 1 True, but Ur- Xning's statement regarding what he

calls
u
the moral and ceremonial precepts of sages and philoso-

pher*^ most be interpreted with caution, becnttte Confucius and
other Chinese teachers whom ho had in mind, and whom wo til

fcuow to have been boro before the importation of Indian

culture into Chinn, were not philosophers in the strict sense

of the term, These genuine products of the Chinese soil and
surroundings might claim at most the position of a Solomon
or a C&ijaLya, but not that of a Tlato or an Epictetus. Indeed,

in extending the name of a philosopher indiscriminately

to every man of genius in the world's history we shall

do well to bear in mtnd tha distinction so sharply drawn

by Socrates iu his Apology 1 between a phdosopW jpe phi-

losopber on the one hand, and the poete, prophets and sears

on the other; "I soon discovered this with regard to the

|toeis that they do not affect, their object by wisdom, but by a

certain natural inspiration and under the influence of emthu-

sLasni 3 ike prophets and seftrg; for these also nay many fine

thing* hut they understand nothing that they say."" 1 But of

the North-East group, China was the first to receive the light

of
Li Buddhism

J|

from India, and to spread it gradually ever her

grSf&t neighbours, Korea (ted Japan, leaving alone for the

moment Siberia and Java

Tibet, including Central Asia, comes second to China in

importance to the writer on
11 Buddhism as a religion'

1

". The
original contribution of 'Tibetan teachers, like that of the

1
II mm" frripSM, E V.A

,
L9L3„ p 31

s A ioIuit.1-', T.

J F- W InHuMOi.V Teartlug fll IpiClWS^ p, XSl,
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Chinese, tou'Avrie th$ dev<dopTnent of .Buddhist philosophy

seeno* tar from extensive. Its colomsdooErine or symbolic

mysticism can strike the imagination of none bat an occultist

or a pussionato lover of the dodrine ^Secret
1

'.,

So far as tlie North'Eait group of countries is concerned

the history of “ Buddhism " is lwcg«ly that of a 11
Supernatural

jreligion'^ fostering within itself aEE the Lo'ty hut generally

impracticable and not infrequently grotesque ideals of love,

pity, piety and humanity that human imagi nation has evor

conceived, Even of a religion of this kind the origin must

necessarily he sou jilt for in ' the- w tilings of the HJahtWana

teachers of India. 1

We cannot but admit that there were and proliably are

some great schools of thought in China, Tibet and Japan,

Each school of thought implies pan pawu existence of an

academy where a certain curriculum of texts is followed. But

a careful research will disc Lusts, if it lias not Already disclosed,

that the eminent founders of these schools and academies were

some distinguished Indian teachers or a galaxy of their foreign

disciples. The pioof of this state: mosib La Out far to seek ;

it i& amply furnished by the Chinese catalogues and Tibetan

histories now extant, THeae show that nil the beat known

classics of Chinese and Tibetan plnloHophtes were originally,

almost without exemption* translations from some Indian

writers, not exclusively Buddhist, Thus for all practical

purpose we may look up to the Buddhist teachers of China

and Tibet chiefly ns translators of Indian texts, especially

Buddhist Sanskrit, most of which nre now ifravoeahly lost

in the original 5
.

“Buddhism
hp

Was after all an exotic transplanted from

India into other lands. Whenever, therefore* the problem of

the development uf 11ncldhist philosophy is seriously faced,

1
(. {. A5 tin’ vh-, h'i^Hirjiiiin, V^au'binrlh'a, Amtii/*, ah(5 cllicrt,

3 I'Jf B-liili. iu >LiEipLj'» CnlalDpw rf Ule: Chines? rri|HU|», ITM*iiiaiii»’i “II qdil hinir

jj * BciipHl" pji. 7S-7A, VUIjnlLUhiiinii'a tuilltn. Lcsric i llvdlenl Schoril, Gilturi*. 1BW

l>|i. n® ] |3. AKMini Ijifl bujc- t-d.]l*(Ltati t* iha [|-i 111*1*1 Tfivi:n>v in rt» Cliinei? iricil*

lian Iikt* rule l«« ^ICsImil umU rf Aihrr *j*i*m», <(., ftliiikliTn aiut ToSirjilv..

11. L'i. Tiift^kn rii i’hm.jiliT. nriviiinl TinniJiil™ Serii-*, Vu-1 X XV, p, |.
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™ih nr Ind ia, n h'ti
ah* air i-lin bwn *rU

homca (if |ik ih>

lopliio rL-ti.ijiitiut.H

the historian must. fw led back finally to ladift for ft satisfac-

tory solution* if such be at till possible; from whatever point

MdkkLpMife'4-ii?, of view ttu loot lit it, " Buddhism 11
must be

considered a purely Indian groirth, if we a to

at all desirous of linking our studies in tEio

subject fruitful, non- or hereafter. And if by

Buddhism " wa rightly understand u dofimtc mid distinct

movement of thought in India, (lieu wc are bound to assume

a priori that it necessarily bout some family-relalkmgto other

earlier and contemporary movements in. the same country*

And all single movements constitute in our historical pers-

pective a whole movement of thought to which I he name of

Indian philosophy is truly applicable*

By the testimony furnished by the Greek Ambassador 1

and Greco- Roman historians* we know that in. uncient

times Ff Divine Philosophy” bail chweo but two ’widely

Mk^ i-hM*kn*. -^iJa^ated countries ns her sund home-
fctfwswith rbe Trait, of which the earlier one wna India,

leaving out of account the question of better, worse or

equal. It would again he a grefii mistake to suppose that

despite enormous distances, despite paueit-y of moans of

transport and communication, ancient people* were absolutely

unknown to me Another, 11 IJulew we presuppose some sort of

knowledge of India's rich plains on the part of the Greek

people, we can novae explain th# historical fact oF Macedonian
4 Mtj^itbcwi who YLilltd lii.tif, in il* -|rk r^infl- |i. C. $*: ter ii„ t|uw» on

point* of lirLn,*i:n I rvlftfl amt Onwk ilnn'cm-* UnCrirKlb’i " Aucbqe Iiiilii^ ^
Th«-E[.pkli[H w»ir* chf. i hn.'i -*r [r.ilmn pm^ln q-bo wtrr nppcnuMt in (h* thopth.1 qf th'-

1
f. j. Ftolomjr, A rrJm Strabo. Diodarut, Pltnf, Plalifeh

4 Tho V'lH’iniii (lutaiul :ir I ! n,pk*.;i fki iiot inn (u hn-W pliye^ HaiJ n&|A in r1>* pit-

Zl J d '1. 1 1 i L i IJ 'lir,;-i.l nrt. -nT Tn^in. 5ft Uflbkl'l 1 MdtUl' p. rik. .14 fair !Jyn B-PFldMl aijodSIU

b*r« tj«b ihln «i Tut te dlumrci j-iit one idWjmilinjf j<jinigr in whi#h JttndJIi*

Hid W AmdIijrikl—-

T

ima bir-n l lion d- in lTqim, En^lwj* null olhfr ontt^fug

lOCulL-ira ^rifll^lilKinni.|f qsit|n1.ri|.nj ll,vrv T-r'It bilt |ir« Hl-ihl jTdlflft*, [in unMOf And the

iht*. h-iibla cnoniAi 13 bllow ni'. L, ttl |m>l HUflv (Voi:i Ohm inln the ?<ll« " i.SpMt'JlTMlA

iliiLt*, UiJJhliunH.ihJTiiL, oil. CI"Oi*MT\ U 1", 1-W)
|
"t tM Iww Wrr trontiidiGH J

PpHtj 4
,

i- r. n BpIi.'ULli H iii ml (cil, T lionm hi I LI, I I ?- J I SI rate'j lo (Tif pt-rnliii n tlci of :hn hnmnftdn-

^u* 5l iiTd.:ir,|c:-,vif Li id-? nr 1 O.r SHlrnii]i4 tn rhrw- nf Vackiio. 3’Ii ilc^o]ih . Itut ft :'* m,

vmiuki Lhut da ^irifilriTiil In Ik&rn, tb« hnmn Vx-dhk. him rtf^Fmv^; in rorhknt or

-l%lmim. Set v incoi-l Sr.ltk'* Xn iIt Lliilnn of [iidin* pp. IIS, Ki'j tnd SU7.
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conquests in India. The Pythagorean doctrine ol transmigra-

tion Ls generally traced back to some Eastern nations, notably

Indian.’ Supposing this doctrine does not afford a positive

proof of communication between the two countries, wo may

with better justification regard Pyrrhonism bs a connecting

link.

Pyrrho of Elis is n&ld to hare accompanied A-te^aricter in

his Indian campaign
;

f ho Hf studied philosophy' under Indian

GymnosopliL&ts and Chaldean Magi, wa* the originator in

European thought of a great and permanent philosophic

movement.” 1 The illustrious Coicbiookc identified the

GymnosophiHta in Greek records with the Jains, hut they

should be identified, as we h ave sought to establish elsewhere, 1

rather with the disciples of Saijaya, the famous Indian Sceptic

an elder contemporary of Buddha. Thus Alexander's invasion

has a double significance in history, inaamoch as it resulted

Jh ihe establishment for the first time of a twofold tic between

India and Greece, to£s,
h
political and intellectual. Through

the Gymncapphista and Jfyrrho we find a clue even to conti-

mied kinship between ancient Indian thought and some of

the great modem occidental philosophies preceding Schopen-

hauer's. Etom Schopenhauer onwards wg enter upon a new

period of thought-relations of India with western countries

at large.

Now when in the eager hope of finding " Buddhism " in

its full glory and pristine vigour, bolding

4hta twi «i fii n.i- rn own am id many keen competitors in

Kmiira UST"*
"'

the field, we confine for a moment o-ur

investigation! to modern India (this word

being Considered to cover an ex tensive period (ram the

fourteenth century down to tbo present time), we are apt to

be disappointed at the outset. The fealing hard to resist from

L Von Slirwder, FftlingDina und ilia jiid^r-.

3 W. Wlndclbutil. A Tliatmj of PbllDMpbf {Engjiit tnniliLlnii), ]S]0, ji. LK: "He

irrorfiJpeJ'wd Slu/iula* niL LiIa ji'iiisTmT (p Alfa. topelTitr wieig h IWllOittr fit IldMhrrf'a*

.TTinuin SiiH IiP nA+iik,"

* T. W, ILiilk hI :im k Ti.-ih;Ii
i‘

n[r ul RfijcLC-tllP. f. SS],
3 Kj" lii' .isn lliilDiophf

u
,

I ; . oti.
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first, to last is that of uukwm^nt mixed with deep sorrow.,

Almost all Che acenes of its manifold activities ary still tberen

white the spirit that once animated the whole landscape is

gone. Even as an Indian Buddhist oF to-day would Hatter

himself, the shrines and cairns jealously guarding the sacred

relics of old can be brought to view' by the energetic stroke

of tku “ pick and shovel ” of the archeologist. Even the

monumental columns signalising through the ages the

triumphant sway of Buddhist thoughts and ideals over the

minds of men idand rudely here and there on the surface of

the earth. Even the Lauds t>f pilgrims can be seen progressing

reverentially from different quarters of the globe towards the

prom teed land. Even the traveller can com** across aome
thousands of Buddhists holding fast the faith of their ancestors

along the spurs of the Himalayas* in the Assam Valley and
Chittagoug ^ nay* t he antiquarian can eventually discover in

the jungles of Orissa a whole community of men rallying

round the banner of Hharmarjja, apparently a later meta-

morphosis of Buddha.- But yet the sum-total of imprct^iions

of an onlooker is that of desolation caused bj chaotic heaps

of ruins. Gotama the Buddha, who is represented in early

records—the Tripitak* as a teacher of wisdom fo the gods and

men, active from the first to the very laae moment of his care-

er, livee among his posterity as an idol, lifeless and inactive,

like a mummy or a fossil 1 His present adherents are driven, or

survive in an obscure corner of the land; his system has be-

come a stranger at homo, nay, *unk into a parasite, whereas he

him self is allowed to figure in popular myths os a fabulous

incarnation of God, whose principal and only message to this

world was negatively non-injury to life (ahiriis&\ and pyriiipcfy

companion (davit). Must of bis learned Indian admirers run

into the other extreme ol error.,, when accepting without proper

examination the authority oF later legendary and poetic

compositions of the Buddhists, they lay undue a-treas on bis

- c«i»uh K.jy.jrL or UHL, [.ujI l, '|i 2i>j “ Tht B^dCbi?!* in 0rHH4 *m aM.rlj' nil

of >.**1 b^curnwi [Lnir hJfgiant M BflAdfciim. AttflQ*lD[i th firnt 4nira bn

tk* HndSWlCe H t-.l OiIhl bf Mi. OniL in th* Rfun*1 - CkSt** Sestet of J 901



a fholegome^a

raiuncialiOu, and emphasise his pre-eminence aliove other

teachers o( mankind who arn- of humble birth, by extolling

him lm'i] un bcir-Apperent to it powerful sovereignty

Gotama in his own teaching used a striking simile 1
to bring

home to his disciples the comprehensiveness. of the truth or

lew jis 3m conceited it, contrasted with the littleness of gm*p
shown by ii] ost of his contemporaries and predeceaso™, This

fiimLlu ia singularly enough employed by modem demagogues

to illustrate what they consider our right attitude towards con-

tending aystoms, But how great is the contrast t ‘The elephant,

of Buddha’s aim ile stands for the truth in its oom pleteness,

the blind men are the enquirers who approach it each from

bin own point view, each on« failing therefore to grasp it

as a whole, but to the idle eclectic the same imago is meant

to content the ignorant with the poorest edeo'iic notion of tho

whole truth as a mere conglomeration of partial truths contri'

huted by different and opposed systems. The contrast in the

tujLclbing by the simile Is fundamental. Jii Urn case of Buddha
it stimulates the keen juh! critical search of truths, and as

employed by the demagogues, it flatters the slolhfulnws of the

mind that shrinks from the holiest eiTort. These considerations

lend ns Lo conclude that ,H Buddhism " as a movement of

thought has completely died out in modern India. A deeper

reflection WOO III make it evident that almost the same fatal

end lias WfjiLleo phflowphy as a ivholo. The modern period,

the nature of which is clearly foreshadowed in the expressions

of mediaeval poetry— the Epics, Fuumas, Agamas, and

Tantras—exhibits all the chief characteristics of a religious

epoch during which India Has lhecome altogether a land of

song and legend, ecstasy and devotion^ and of prayer, fear and

superstition. Apart from a few scliolHstic survivals and

expositions of the classical thought, the rigorous treatment

of problems and the vigorous grasp oC principles are quite

foreign to modern Indian teachers. It may be of course that

1 P’ll . Mini n(
J II r-l^p'hnil i

.•-X'ni-ir«e Hr h r»Hlulwrf,P gref.lii lilimt, Hqll, JWflliqpf

n. piTtifi'lnr |inrt fir Hiri.li 1>S i Iip i-.imi.l,. lldin*. Sfl
j

fUmi!** mi (Ji 0 HiliJAJ, V. IP. &
linn, |i, iu
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the leaching of Grutanya yield throughout lofty and oven

deal? oonoepUonH oE (rod* Soul, Immortality and love',; that

the writings of his disciples together with the songs oE Uftm

PiMaSda And the sweet utterances of ItfimAkFifl?* are saturated

with the terminology of the Sftblthya and Vedlnts in their

popular developments; or that ViYek&iMDda’g interpretations

ef the system of the Bhagaluulg^ft reveal the working of an

original mind, and furnish afresh stimulus to the philosophic

activity in the country
;

J but there is hardly anything in them

to show chat methodical handling of qiiAstfons after questions,

as they arise before the inquiring mind which characterises-

the quest oE a philosopher.

Fromlhtftit docs not Eollow as a consequence that for

us India has at any time changed one* for al I i b her Iflmg

history into a land where the philosopher is

irirtJLEii,iii.iL uni? -refused, shelter, or where he is persecuted
JuiLi±:a!iuii |W thB

. , - , 7 ,

ro™.pj*D[f rtmwitE simply because his views and judgments

of things d« not fall in liarmony with accepted

lieliefe of [he age .

1 Quite the contrary
;
for nothing is more

true as a general observation than thut there is till now the

same insatiable thirst for knowledge, the same ^spontaneous

reverence f da' the wise and l ha learned, the same amount of

freedom and facilities allowed for speculation and hair-

splitting argumentation, 11
' The “philosophies’

1

,
too, are studied

with Industry and attention, by students as well as the laity.

1 there- ip, pcrhip*. « jiilKht imtiLilc neftptluu J'Iia hluHd nr Uohkiu :tiad**-—* th*

ol J!ci';il" IhOihl In' jmijrrr'i ucr »|r lit A uort'.iic.i t'l! OfoO bt Abu pin xOCblT

sunlit to- itim ihn tLie- d[ Aut^tanilL siafetfues iiy irpokniog In K irlin It lb drajuit

fc-l[-oriiKianmNiof«clTillMduA3i
l
nnaeq,r<T[n( udes- pjloto 5-ht E-pIn-laf criticiam, litcnc^ «p

in the land, tf Huddhi ilnLinm fl ii iritirnni [ thn DHTTfrit ddUot of ("be dsdpitf

dF Enti (K.nps-0»ritnl mav l:u ixkim it nr, t-rampfo- Hi*(th*k arstf**, ptrif*ri*i(j

IlH ' aiK^llHiTOHni Elliji" D-llt hi jh;*jI M.I biLflrhrT ricli ib indite lajfttv.

fi-i- PT 1i> *1*1 vluilld (t* <AUx-i* uE [ndiun f.fsilTtsijihj'j. wliuu SL tlh-kl ir.lA i.ilmturitT

I:*ipvi* M the modem praallccLlon too 1 !
n- nig*iiiiA<l ilibugfeli t£ feh« Wnaf.

L U Kwi willies': ir.rinp thni k'-idt liv« in Uiu STam aIum [IaIjIeki ImAh mi.

ULi...-0'i S&i stair w’iijpni ha- Lim otai-into; of Iho mtDi' nod^ obpoloji&aa. As for

Jnii-iP, wFun the- UBtliOrnil i-iUm- if Eta Eurn A. Sidd.liE.DiA ;jK.r*d Elkl LbO Iir.rth JA iidd d

tlliE it rfnmrl Eh.- Ban. EirfTt nm IJDt AbB fooling thT*VDglfliHt (It- AfflL-filrj.

nliiiult 5 LlL Cl Idmimibli

3 He:ii )i:ll Uhir.'L- h liDlil |,i liiiiiil i iivixi tk-r iiyjiiH rpinvd, ip lifo
n^ix Sjijd4a*#

M
|

fj
2. CVDII lEll hi I lO 13 ETi-L-y Ll"j li ul+rnur 4f JmiijAl Olid LE : i- i M L

1 At ClOlOlLlt UoLWIiC V

cliMrwd In hii fjinonp. rs-n'.'unroii ijiotoh ll Jlr.iuh 2ml UHA : ''WIeteap in tbe V,>it th*
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The difference lies in the motive and in th« r&nlt. The systems

al philosophy (erroneously counted six)' are jeldgiit studied U
th« .s pint ami manner of a bulct seeker after ti-nth. to see

things for himself, to formulate principle* from his own ex-

perience, to frame definitions from his own concepts, to ad~

fliccK [jmofs from his o'Vil vguaon, in short, to go beyoud

existing systems or to evolve, iF possible, it new philosophy.

Perhaps the learning by rote which engenders in a groat

majority of cusee false pride without giving understanding,

and which is truly the bauo of modern Sanskrit Scholarship

in India, is largely responsible for it. It is so because, as we

pares [vb, there ia at the bottom of Sanskrit learning Sn general

that lel i'anoe on authority, that veneration for traditions,

which imperceptibly leads men to glorify the past without a

sufficient knowledge of what the past U, or ill what relation

It stands to the present, This naturally huge hi a kind of

telf-afttiefUCiioh in mind, noting jlh a dnLeri'ani. to ill I inquiries.

The study of philosophy is conducted nowadays in India

almost invariably on the lints of Main! Kaooftynna
?

the

author of the Kctti-pakarajja a-nd Fotakopaclcaa. As he

points out, the result ol such a study as this can be at bflfct

autampyi psiftM, knowledge derived from the words or

judgments of others (pap*ato phoHi), in contradistinction to

ciuf&niGfii and kkcizatwrsii/tri poattii
f

the former implying

knowledge that bears throughout the stamp of one's own
rsflectii'e reasoning or emerges as a consequence from self-

induced activities of reason, and the latter, knowledge that is

Coordinated of the aforementioned two. 1

ppi.it af phi Initially ip cnnld by :hn lonrnrd (fair, the vifliroi > hi Pud frWilT unSnelln
p»plo f« lliia cuna try I ihoulJ exited Ijo Giul th« deep thoqgLt of

India irh-irlj Ii.ib npi .i>c Lhe $:« isf the. people rhrniM-kei, balng djeuBsrd and

ii Llifl naemsf earuma in *11 " : -linn Piiirinfty
;
and the gpccDiaiitnp And <y«Mfcit

uf iJfcrj juKifilv* fmm <illiFF IhhiIb Liifir.jiirnil [( lh'3 iciidencs *t e ln!rr etup *F6*t he hi
uHp in 1 1 h i'OmprehCiHiiTe vwn- at Llia pl.ilceiii|:l: ia wifdbrn •nF FiFb sint raanEi^J'

1 Hbi miler'i l,SJs *jpLphi* ft [pilim C(. JfipjiiV Hini HVLlmkJ.

,lll>:ru lli'l
'

[llll. i' BBili dllu. tkHj<|nijaDA EaMUjCOi 7G.

3 ^eiil-pnbnTAnn,e^. trnnJv, p ,
fl,

... phi.nl . urns,'nv; t., fi -j
i f.

,
Y.i:ctit: iimiittfaii.fi jeuiMMiAiiUlbkif

vinLlnirii i inrolv m phnneiirt rupnllupiiiiu^hireiin m iapr«ihi*huaSM.hn

apftt.Jji- 1. ntiiFi Udli'i nil»i>Tl jiU'lMFi".
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Y

11

Iiniinauii&l Kant 1

* divitiioD of knowledge into ''historifai
11
or

"cpgntLio ei datin'' «nd “ratiouar err "cognitio ex principle

may lie cited as air apt parallel .
1

“A pftrson
11

, says Kant in illustration of Lis significant

distinction, "who* En tire usual sense,. hat learnt a system of

philosophy . t.ff. the Wolfian, though he may carry in his

head all the principles, definitions, and proofs* as well os the

division of the whole system, and hare it all at his fingers'

ends* possesses yet none hut a complete historical knowledge
of WoHiBti philosophy. His knowledge and judgments ara

no more than wliat has. been given him
knowledge in hia case did not come from mason, and though

objectively it is historical only knowledge which

is rational objectively (t.e., which can arise originally from a

man's ovd reason only), can then only be so called subjec-

tively also, wh&n they have been drawn from the general

l'esoiuccs of reason, from which, criticism, nsy, even the rejec-

tion of what has been learnt, may arise.'"
E

What ls th« logical consequence of such a paucity of

cintftmayi jwfifift or '‘rational knowledge 31

,
and of such a

prevalence of autamnyi paflnS or u historical knowledge*?

Neither the hair-splitting discussions so powerfully carried on

by the raudiLs, nor the arduous studies of famEshed, parrot -like

Sanskrit, Pali, and Prakrit scholars can give birth to a new
philosophy, worthy of the name.

However tho very fact that the seal for the study of

Th« Hrtkqiiuii !<-

fined— i» lime.

Tut ci ILnd.

dbiht philucphj «i.
LhhiLji frnrn Giftri. 60"!

B.C.-fiiro IMO^.I).

philosophy is still kept up in India infuses

us with great hope® for the future- It luads

us to hold mi Eh Professor Walter Raleigh

that “hundreds of them must do their daily

1 TltA n|»R ing pRi-tui-tpli* &t ia» TeW Ic^pidfi* mfsr E» t^n tindi vf &n<j*lrdB$—
JuUEbtfi a:id tiilj.iiiB._fi, [J-.o iiLLtr IMia Si" i nn dentl, tohtTiDtTnqji pofci-K.

,,
l>Uht Jfl Ci [£j-kUi kIii::: 1 J* f* »JjblttuS LMnUitln} 3*4 J*# p-fitly^ilrlEE. fh(**hi

>4 «j)p«ii»Li pkiu Hifftdi itltniMji ;
il tJjLiLtj* jcalfc® u-itciiiLtrcci

nppBjp.ll ;:-ri n?m iji.n TuccBtlcraEninpj'i pafifin Li fire | +, e n .1 vinli U.lilji
lr

.

T Ciiiii|£irt fit ‘Fnn'i Bhhii, ill i Unlln't emnelntMTi, Yri. II, pp. T1T-1S.
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work and their appointments before there can be one

great man oF even, moderate dimension?
11

. But what is impor-

tant here to note is tiiat* except for some valuable works

on N"yAya, til* history of Indian Philosophy* which

commenced at m early a period might be wid to close with

SayanaOilildhava (133 1 A.D.), SJtriotly speaking* this sad

remark applies to the History of Buddhist Philosophy with

whidi we are concerned at present. It will also be found

on a closer examination that the development of Buddhistic

thought in India is capable of being more narrowly circums-

cribed in time* extending as it docs from Buddha to

Saitkariinanda (circa G(KI B.C.^lOuO A, l>.).

To revert to the subject aF our present investigation.

Whether as a. movement of thought, or as

as a system of faith* the decline of
tfBud-

dhiitn" in India gives rise to a problem of

the greatest historical im put-tan ce, The problem has already

engaged the serious reflections of nn able body of scholars

since the celebrated Oolribrooke*

1

and it is chiefly in the light

of the con elusions arrived at* or the suggestions offered, by

them that we may venture at ft) 1 to discent! into hidden depths

of the past. In the first place, on the
JM™cn - evidence of some lira]] miu records like the

Sankara Vijays, Colelurooke and fl“iison, two
among the beat known pioneers of the Sanskritiets in Europe*

1 kce lIiu (KtwMrul iTitrenuction Bnbii Ritj>-nil emia- li Ghciki eo hi*

lKii|f * InCiil tmiikLiwt of the Vj-i.pti-.'Fli'hukii Lit th« TaLLvc-rm lu.»mi! i bj- Ghngcio.

[li.lhj.i.j.Tl, B-bose r*m« ** ItlE flHItlflDr 4lC UlC (lujlbLU Zi
-

r,:.J:i.E; i 12 It n-Cnj^ip-e Dl D mj.lll'l

"f wiieth- Iti lie ojiiniac of io Icarncrl n jii^n mh Vn f. hSmjiuiil rF.nn'tli Scul, the much
neirlectnl JfiTj'u-i^uva he* ft givnt li£jt,j*4f*l imt irLH^phyqcot nh lit t^ptrri fc. the

d<-T*'kipnn'iii iif riifitbaanlii^. ft
u,
|ins»i.aiei"

l
inv-i Ur. Sril h'avli Jjj;li,c.l1 -jilnr ill llm

cCttf*irl Sun to wh-icli tc *rr nmdr fnnitliur in it, or r, ill u cl IS cilia** or » ootnnmiLlTD Uim,
«. srnhr Brianfifia rjlut it e.lc Lcmsi1.1ijiu.icn at eIlo ta i-IackA at Vjrtpt* in i C^lrlti, uicrl

n *rni tpiitsmclogiml nlit in r hs [mt«w .1«ai :Ain*ivm or -lir vcL'icnc ralHt-kma cf

hLPBlsJj* cuJ Iteinj?'' {The poBitire Science* of Etc Akcfvuf HitJui, p. 30fJ-;h Oel tfc*

rrthsr haul PwE. ficaidc hick in the jnctc uctwntl; AvECLtiedatu wcw-n in Usn Kaw
Emptf of ih'jiu acatlmr u<1 LriAlcncc cf Elm tfic Lc^ic of Eb* Heitwlmen, which
srjptls. cf the fljnUL™ nt Icn Ecitern, it r.l:tf,li»ALv cf no antotaoct cr j>r*AI {Tha Indian

PHkMvMwl acfSpr* Vol, Jul.T, HUT, JK BS).

3 VitiAh-L Sm~Ui> Esrlj Hiaiorj uf ImJi*. p. 33D.
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ware lad to believe that the diaappeartuiGe of ''Buddhistii*' from

the loud of its birth waa the natural consaquence of a furious

religious ptrsfacutioo for which Dhatta Ituncarila, a Bohan

Brahmin of erudition an tl influence, was chiefly respoatoible. 1

Indeed, the words of the Rev, IV, T. Wilkins, quoted by

Prof, Ithys Davids, may be taken to embody this early view,
H The disciple? of Buddha were so ruthlessly persecuted that

all were .ei Bier slain, sailed, or made to change their faith.

There Is scarcely a rose on record where a religious persecu-

tion was so euoeteisfLilly carried out. as that by which Buddhism

was driven out of India/'
1

-lint Ebr uiim »rn tn
I* nlwTrhert

But Professor Rhys Davids who has discussed the question

sin av, D*rij, «r, detail, 4 and carefully examined the import

of Brahmin records does not believe a word

of the statement that lie quotes, {.In the

contrary he agrees with Dr. Hofrath Bhhlet- in main-

taining that the misconception lias arisen from an erroneous

inference drawn from expressions of vogue boasting, of ambi-

guous import, and doubtful authority/ He directs, therefore,

his reader^ to * seek elsewhere for the causes of the decline

of the Buddhist faith
;

partly in the changes that took pices

in the faith itself, partly in. the -changes that took place

in the intellectual standard of the paopW iq

Prof, ft. G. Bbandarkar accounts for the decline of "Bud-

Bwkxw.,^. dhisni
hN

largely hy the Mahiiytaa.Doctrroe*

of th* S**™ *a constituted hy the
Ti<*i priTibff^, Bodhisattva-ideft, oi'e to he found in some
of tho latest canonical hooks. 1 Thu went o£ state-support

or the loss of political privileges also might have accelerated

the decay. Professor Bhandarkar has shown, more than any

" CrfrTjrDoto J£lw. Evhiti 3. p, H33| '.Vi I mo,, SiTitfrit Ddrtioour, p> XIX.
* IhJJjf Hi ef-tiQi Vfn* Jq lndO, J^iJim, Jigs, p .110.

R«iJ. r. T. S. aara, pp. HM- 110 ,

' Biuldhiib In Jit, Hlli.

* FiiL-Hni'.ifi Tndia, pp, £19.HL
+ J- R» A. H, Bmbijr DnuK f '.i 1UU!, p-. Uliil.

' llidd hid Inii*, pi ITT.
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other, on Use GYidance of the.
1 inscriptioiks how gradually

change* were brought aljuixt in Hie general attitude of

kin" and people toward* the Buddhist faith from the 2nd

eefltmy A.P. Onwards, which was rili thwim powerful rival of

Brahmanism and Jainism The changes were of course fmm
favour to disfavour, from hospitality to hostility ,

1

V, Km i h h ji in inn

T>ciiiciitEfinij Sy
•i—e p£ tki- CTLlioday

Ili-Hi Ki up i ' Uttldrp,

MijLllmj in ranluc. : i.ili.

miU.lic'-, rf TSini lhi- .il

M liindvitm

ITr. Vincent Smith does not lews sight of occasional activo

pCrsftroHema of the Buddhist* by Hindu

kings, like ^asanka, which formed a factor,

of however minor importance, in the move-

nt mt, and the instances of which were vary

rare, He does not deny that the furious

maaftaeres perpetrated by Muaahnan invaders had a great deal

to do with the disappearance of “ Buddhism 11
in Severn! pro-

vinces, But Jn his opinion h the main cause was "the gradual

almost insensible assimilation oS Ruddhimn to Hinduism

,

which attained to such a point that often it in nearly impos-

sible to draw a line between the mythology and images of the

Unddhisrs and those of the Hindus/’ A striking illustration of

ihh process of assimilaliOn, as MV- Smith term* it, might bo

cited from the present, history oF Nepal, the chief interest of

which lien In “
I he opportunity presented by it for watching

the manner in which the Octopus of Hinduism is slowly

strangling its Buddhist victim .

1 ' 3

Prof. Hackmaun is the single writer, so fat as wo are

aware, who, like Prof. Tthvs Davids, has
The Tifra d£ U-*cfc-

iinn-i Mid of rnti given more than a inwsung thought to this
wnpusd. ’

, | , . .. rni
liupretnuly important question. There are

on the whole more points of agreement, than thnem of differ-

ence between the two writer*. They agree, ter instance, in

bolding that the decline of “ Buddhism " in India was a

process, slow but continuous. Both hava resorlod to the

1 JTt.A 3 .
RimiliiT H rLncS

,
fo.- LflGt. £:c J.W ll.nl,l.liiaL liirii*, f,ii L GO-53. Th* puii^i

flf ifc* A liflpw-Tn-hn, in n-hitll Oi* tiHlui-riil Jl- nr n r.ri^lrmlu* lic^i, mini***** >nd pMjilAfe.

ii held «fl[WQiiblc •Tat ill* (lisnptwi^iii^ flf FirtUilit ljf*JTiSn|f, J. p. T, A, 3 BOfl-, ji, as.

A-aiJinHHi'u Fuii tltilitiV, Ji. LU2

1 Tb* Enrlj Irnlu, Vnjd rJ'.ficc. p STS'.
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records of the Chirac pilgrims^ Pa Ilian u-udU Yuan Chwang
in particutar, for an iininietakable evidence showing hour tardy

the process* really was. They have maintained Shat the decline

was due rather to the lack of the inner vitality of " Buddhism*
than to its o stomal conditions. They also have shown how
the introduction of foreign notions and rites by foreign nations

(who adopted or favoured the Buddhist faith,, but never com-

pletely renounced their old lseliof* and habits) helped the move-

ment, to no small ex tent, alow !y to restore India to "'the Brahma-
nical fold.

11 For them (be reE^n of Kani&ta (circa 12S-5S- A. Id.)

was a real turning- point in the history of th& Buddhist faith,

literature and vehicle of expression. But it is. Prof- Hackmann

who has indicated more than auy other how the filtration oF

foreign ideas and cults into the Buddhist doctrine became pos-

sible. how, in other word*, the manifold signs of decay, so

dearly manifest with the progress of time, could as well be

traced in the teachings and eon ness Lous of Gntama the Buddha
himself. Thus be sums, up his yic it*

:

“Attacks from without also must have injured Buddhism

in thin country. A powerful tide of Brahmanism, which had

long been held in check by Buddhism, now rose everywhere

to a high mark. The hostile attitude of the Brahmans against

their rivals can he as little doubted as. the fact that the latter

at this time Wold, no more check it. The tradition telling of

a sharp persecution of Buddhisls by the BLaliinuiis in the 6th

century may, therefore, have historical accuracy. But it can-

not he taken that this persecution or any other external cause

bits done away with Buddhism in India proper. It was of far

greater importance that it laboured under a hupeles* Inward

decay. Its slow destruction continued from the Stb to the

11th century A,B. When Islam penetrated at lost into India

(in the 11th and 3 3ih centuries), all that stilt remained to be

seen of the fallen religion whs. swept away utterly by tho

fanaticism of iconoclastic Moslem.” 1

flmliihiqm nn s li^-ini; ," 3[i*IutWfil EV'. i.liiuinrul
,

|-j,
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On It otic moro U IriliT remaili$ yet to l>p In

iir. Frfiistr'i mgBM- otie of his highly instructive articles,
1 Mr,

‘^iiuF? (« fwk-nmh (I*
Vraxw haB tentatively suggeetod that lb#

™w i'"w « 'Prifr. principal sotsue of Llm last struggle of

" Buddhism M
for its existence lay in the Dravidian country or

South India. The Dravidians, whose national Dally was Siva*

stood hmlly in for reasons uiispoctfi&tl, of b theistie wor-

ship, wbfeh might unite them eventually lot# a people. But

hqth 11
Jainism

J1 and " Buddhism ” miserably failed to satisfy

the demand for a Deity so imperiously imuln.

Mr. Fraser's argument might perhaps be worked out to its

logical conclusion in the following manner. The Jina-thsory

or Uac Bodhisattvo-idca which the .fains or the Buddhists

Evi'Jmnc “
DOrratHTOtLOT inf Ur
FraMf'i ius^ Mion

conceded foil short of the mark. Tor either

of them, however modified cr disguised,

could hardly conceal its real character,

ns. sot forth in exalted moral attributes befitting only some

human incarnations deifted. The Brahmin doctrine of the

Incarnation had this advantage over both that it was ab eeo a

corollary from the notion of a supreme Beans; who by hin fancy

or mercy rules equally the destinies of the universe and of

human life. This may explain why such religions, as ^aivisun and

Yai^pavism, which consisted of the worship of G&tl, and such

philosophies as those of Sankara and Biimtimija, which afforded

n rational ground Cor the iheidic faith, nourished, while others

fell gradually into obscurity.

In the light of such texts as the ltam&yftjia* and the Yisiju-

purflpn
3 we can further see that a time came when the ten-

dency tc brand the Cflrrftka, .laiuu (Arhiita} mid Buddhist

(SJaugata) philosophies with ihe ileiciLile mark of uitstikya or

AlliHi^m asserted itself in u. chronic form. Consider, for

example, bow quaint it is that one and the sumo HH Delusion

the Great ”
i YJahftnmlia, apparently Buddha), respected in

popular mythology as an Incarnation of Vipou, is made the

' LltMinpf' Erty (.Lapkin at Uelipi-i. nul Riliwp. Su,h vpit UrtvldliBi.

+ tkrrrrra’i- flifllSjtfgn, 1L ICII.

3 tf Cei.il' Viirtn FuiJLnii, 111- Clin.]'. KlUJ.
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representative of three separate systems viz. LokSyftfco, Jama

aud Buddhist. This was in no way peculiar to the Viscu*

purAna, because another authority, the Riimayana, which has

been held iu high esteem for its antiquity and intrinsic merit,

furnishes a curious instance, where "R.ii,ma for nothing calum-

niitgs poor Iiuddha Tathagahft w ft thievish atheist (cora^

nfisttkah).

The historical manuals 1
of South India throw some

light on the precise nature of the movement which was going

on in the country since Bhatla Kumarila, and which resulted

ultimately in the complete victory of Theism or Deism over

the varying forms of Atheism. All of them sThibEt a bottle

presenting several, fronts, but always with the same result-.

Henceforward the fundamental conception .of God—Sivft or its

substitute, determined the character and popularity of philo-

sophy,. The remotest suggestion of a Deity was enough to

commend a system to the acceptance of the people. The

lowest in the scale is the carvaka or Lnfcoyata philosophy,

which w naively denies the existence of soul, future state

and immorEality. The nest higher in the scale are placed

the four schools, of Buddhist philosophy— Mfuitiyaniika*

yogacara, SautrSntika, Vftibhaaika—in their due order, Still

higher is allowed to stand the Arhata philosophy, being conai'

dared to be a transition id link between Atheism and Theism.

The Buddhist faith survived the crusade* with which the

incomparable Sankara of Sir William Jones is credited,, at

least in those provinces where the victor's personal influence

was least felt. It lingered, and lingers still in Bengal and

Nepal (including Bhutan and Sikkim). Aa Ur. Hodgson

points out, “the decline of this creed in the plains we must

date from Sahkara's era, but not its fall, for it 5a now certain

that the expulsion was not complete till the fourteenth or

fifteenth century of our ora,"

1 SfexVA-Kid J!hSfiCA-KiAgrt!:A, iicr.fccd <c &a-lknir. ; SiTX-jtEnii-SiddjjljFAJ bj K«ri.

ti,mL*il--T.V trH.ni!.'HLiii1 hj Ut. -JillliidiLj. I
;
bnlnfalHlfl liiD t“

tnaflloJteO bj C-c.wtdL *t;] ColiCl*. XahluiIa'i KomasDnufy on 'Ld t'urva-iiiS mfinsAl, Aad

thl OTmELaa'.arieE Da th* fi™.'birjJAtsa.
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Interesting -lis it is, the history of the four schools of

Buddhist philosophy in Nepal conclusively proves that the

domands for Deity were a world-wide phenomenon, and that

the Aisivarikas wore those who alone pushed the Bodhisattva-

idea to the extreme. The nearest approach that the Buddhist*

had ever made to Theism was in their curious conception of

Adibuddha .
3

Swjimi Vivek&nanda has truly said in his famous Chioagu

addresses, “On the philosophic side the disciples of the Great

Master dashed themselves against the eternal rooks of the

Vedas, and could not Crush thorn, and on the other side

they took away from the nation that sterna] God to which

every one, man or woman, clings so fondly, And the result

was that Buddhism in India Lad to die a natural death/’

ftjwirniipii of tiro

probfaina idieac-cnllcd
decline af 11 SoUdkinni"
id hat -i chstjjii wap,
let far the Ji,viih,jj:

oi.4ut at Jmliiu
Ehr^iiiif hb.

and Haekmanu

The writers whose views arc quoted and discussed above

have sought to account for the decline of “Buddhism” as a

religion, hut not that of “Buddhism” as a

philosophy. Their failure to separate the

two problems, however inseparable they may
he in fact, can well explain the inoomplftfcftnftss

of their otherwise far-reaching investigations

and conclusions. Professors Rhys Davids

have emphasized the significance of “the

changes that took place in the faith it»olf” or of “a hopeless

inward decay”, but neither their expressions nor the phases ol

change to which their reference is explicit seem to have

anything to do with the problem of the development of

thought, not only Buddhistic, but Indian, We can say,

therefore, that they have not asked themselves at all how
eatne it that the Buddhist- philosophy was no longer able to

hold its position, but had to give way before the advancing

knowledge of the new era of speculation for which it had, in

no small measure, prepared the way. There is none the iem

one indirect hut very important suggestion in tbu obiter dicta

J Ej SllltLHL aiid KJlMU.-.lljr, aljP mnj bp ;ghp ;l ad.

QB Uiu LinpuBfia^ Litcral'ii* Ami BtfljfiisLi (J thd Tibet* By. 12. ST.
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of Prof. Rhys Davids* that the so-called decline of ^Buddhism"

in India ought to he viewed by the historian a* a “process of

change" father than a “decay"'. 3

To enumerate merely the causes or circumstances deter-

mining the rise and fall of ** Buddhism as a religion “ would

bo to grope one's way. Of course a writer on “Buddhism"

ia justified in speaking of its “decay” Or “decline'
1

,
in so far

as h« pursues hie investigation of any single movement of

though t, and that within the proseri hod limits, of place and

time. The historian . cannot satisfactorily discharge hb
functions otherwise by assuming and establishing that the

“decay" or '’decline" was no mom than a link in a chain,

a marked phase of the change that was noeosary to the

history of thought in general. The best way, then, of

dealing' with the problem W be solved would he to inter-

pret the decline of “Buddhism” as merely a supersession by

other systems that came forward to meet the demands of

the new epoch, and, were originally called forth into oils-

tence by the same laws of neceasity. This is a fact which

along can decide once for all the value of enquiries concerning

the evolution ot Endian thought subsequent to the decadence

of Buddhiat philosophy, the atudy which is no less valuable

than that «I the development of pre-Buddhistic thinking.

Supposing that South India was the place which witnessed

the death-struggle of “Buddhism", and that

the doatbnhlow to it wa* struck by Ankara
towards the end of the filth century or

beginning of the 0th century, wo must ask : was Sankara's

philosophy itself "possible or intelligible" without reference

to Buddhist philosophies, the Mndhyamika in particular,

which flourished in South India? The question, as we axe now
persuaded, must be answered in the negative. It wm not

without some weighty reason that the M&yA- doctrine of

Sankara wm stigmatised in the Radma Puittt^a aa " Buddhism

" EucSLic- Indii, p. flftl.
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in disguise" (pracehanna hauddbam era), In the refutation

of the dialectical scepticism o t Mgdhyamika philosophy lay the

discovery of the philosophy of Sankara .

1 The theses

put forward by the MMhyaEmkaa aimed at meat at invalid

dating all dogmatic prelen-jions
1 But th« Mfidhyaipika?,

instead of edging * positive conception of reality,, landed

philosophy in the realm of universal void (&unya) or dilemma

where nothing remained to fall l*adk upon but empty con-

cepts. or idea* dresaed with all manner of logical subtleties.

It was a most embarrassing situation in which philosophy had

ever found itself, They we sec how necessity arose for

supplementing the content of Madhyamika philosophy with

some sort of positive conceptions of reality. The task

naturally fell upon Sankara., whose was not only a doctrine

of >fiy*
?
hut also that uf Brahman, The transition from

the doctrine of void (^dnya-vsida) to that of M&ya-ani-

Brahman took place in a logical order, the which we might

suppose to be paralleled in its fundamental character by the

transition of Brad Ley 'a thought from bit book on Appearance
1

to that on 'Reality'. The two bookg are really complementary,

representing together as they do a single work on 'Appearance

and fteahtyh Thu nature of the transition here com nun pi a ted

may be brought out by meansoF Bradley^ own words with which

liia beck on Reality begins i

—“The result of cut Hirst book (it.

on Appearance) has Iwtn mainly negative. We have taken

up a number of ways of regarding reality, and we have

found that they all are vitiated by self-discrepancy. The

reality can accept net one of these predioaf.es at leant in the

character in which so far they have come. We certainly

ended with a reflection which promised something positive.

1

CcT'i'ilt far ilm inllMBp* (iF lli# WtiJJ-.TB-TnLfct avtl'v, jr*, EhftiirV,. jh-tUb
H,V*ii«Tifci ohi Imvpv" *5 W- Ui, j. 23, F. n. 2; 3 d Id filled PbuiiB. VnUiitHind fi'iSdbiHm,

j. a. a. &. i#wr ppuiswift; J, A.OLS. h iBaa, ViiiiiiN, pp,

Si-#: 'iViOuiui, Deu l

L

era Vwtlnu, UtutalbMt, 1910. "To* SdapkrD&jBla* fls Dpul
Hmliiu blrAhm.i.vli! indrn c* rut", Stirr-i.YitfAuti Siddhiola. 66tl

* Cf Flwiivl 4 nli^iDtr of r!:.t «fi£t: T
. Diid 'did at this IliilAisLival i'rii^npi-j in it* Lpp'.c-ilJflu

to ji.LjLl ih?unep. Th# Lciris aC Hb^L craasLil,.! ;,j VF«)Imcv, pp-. LCT-9.
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Whatever is rejected as appearance is* for that very reason

no mere non-entity. It tan not bodily be $heJve4 Anti merely

got rid ofi and therefore, since it must fall somewhere^ it

must belong to reality". 1

The same question in to be repealed with regard to the

n* interconnection and interdependence of other

iSyfiE philosophical speculations and systems of

M’Phi“- India, including of course Ihe Buddhist

Ts Nigaaena's theory of rebirth, iln expounded in the Hiliutia-

paiiho explicable encept in religion to the YajjjLputtaka

view of human personality (puggala-Ynda) aud 9&nka.ntikfl

doctrine of transm igration
„ both of which preceded it? Can

wo realize the full significance of the nominalistic or eomoep,

tnaHutit philosophy Of the PafiilattiYAdhts esysspt, as , a protest

against the " universal pessimism lp

of th& Gokulikas,

or Kukkulikas, and itself as a logical development from the

vague poetical expressions of Sister 'YajLrE? In what manner

did the Pb&n&ttir&dine dear the road for the Aadbakaa,

they for the Mddhyamikns* and the latter to some extent

lor the Kaiyfiyikas P What other rational explanation Gan we
offer for N&gsjmna'a conception of time than that its origin

can be clearly traced in the time-theory of the SabbaMhi-

vfttlmu, Kassapikas and of the Andhakas, and that it stands

in dose relation to the timo-lhso-ry in. the Maitri Upanisad

as well us in the' Yoga-system ? How can wc account for such

development as the Nsmu-mpa-theory received from a few

liter thinkers like ^Sgawma, A^ragbosa. Buddhadatta. and

Buddhaghosa save ae a fruitful result of an influence

front outside F Wo need not multiply questions here. These

problems await solution, elsewhere. AH that need be said

Li that the history of Buddhist philosophy means essen-

tially this, that Buddhist speculations and ayatems stand

in relatinnR to other eat lit r, non temporary and subsequent

Indian thoughts. as well a? among themselves.

! f U, fitudlitj’. ''appsuicAe ini H-ridUc'
1

,
](tiia, p, ]fJB,
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Is may appear most Absurd that we hare ao far freely

TVJinr. !e Buddbiidiu? talked Ot <r
JludJhfelfls

h
' in its two 33-

Eh ;.L a tdlgimi, or i

pAllOiAphy, tor hoti,

iif niii* lli!t >J Th fill!

(j[ T]in*jH'*»n

Uiii.ljui Iha

petta^ without deciding the vi tally important

question as to the real character of its

content. What is
ci Buddhism 11

? Is it a

mere religion, or a mere philosophy, or both,, or neither? Let

ua first pass in review the annweri Auggctited by previous

European sc-holsm, We mar conceive of three stages in the

history of the study of “Buddhism” in Europe, In the first

stage arc the works of the twttly hand of European scholars,

such pioneers a* Sir William Jones,. Mfewra. Colehrookc and

Wilson, M. Burnouf. Pref- Tjansen, Sir Edwin Arnold, and a

few others who had to draw their mater-in la almoet exclusively

from the comparatively late legendary and poetical

literature of the Buddhists, the older sources of information

being for the most pare inaccessible to them. While fully

alive to the value oi their services, and to the immensity

of their labours, wo must say that they all began theii

enquiry at the wrong end- The feature of “Bnddhiam”

presented by those compositions at their diapo&al was t hat of a

religion, an In ilian faith hearing a close resemblance to Christia-

nity. Buddha Gotams appeared to be the only son of India, an

itinerant teacher surrounded by itinerant disciples, who by

Lis mysterious birth, miracle*, parables, ideals and personality

atjutds nearest to Jesus of Xunarelh. But the distinction bet-

ween ibo two teacher? of the continent of Asia was as sharply

defined ?W tliat between “The light of Asia** and “The light

of the world/' This old-fashioned rune of Sir Edwin Arnold

is still to l»o hoard here and therCr A revelation of superior

kind is claimed for Jesus Christ as a Master who “spoke thro-

ugh the spirit”, as distinguished from Buddha Comma who
“spoke through the mind”.

The turning-point came when a fairly large number of

translations in English of the aaer«d books o£ the East

was published under the editorship of Prof, Mur Miiller,

and ’when the Pali texts, wutsining a mice of information

peculiarly their own, were rendered accessible to the general
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body of inquirer^ under the a-uspicoe of the Pali Text Society

founded by Prof. Rhys Davids, Even while the greater bulk

of Pali literature remained still buried in manuscript— Dr,

Oldenburg prod used KLs “Buddha**
1 which by its wealth of

information and untie*) seamen, added to ita fascinating style,

wit! always command a foremost p]aoe among modern Buddbist

classics- But Ur. Olden berg who lurnishcs a connecting link

between the old and the new arrived only at a negative con-

clna loo,, as he found * in “Buddhism 11
‘neither the one nor

the nthflr^, t.ff, neither a religion nor a philosophy..

The third stags, which has not as yet made much headway,

may bo said to date from Mrs. Rhys Davids who makoe out a

strong case for
' ‘Buddhism* * hy aeokiog to judge its value more

as :

i
philosophy than a religion- She repudiates the «ttt-

monplaoe view that “Buddhism" is a mere code of Ethics, an

ideal of life, though she dees not deny that it is not atript of

a moral aspect, a standard of "aolomn judgments, about life

and the whole of things'*. It is to be confessed, however, that

she is but a lucky reaper &f the rich harvest sown by the pio-

neem in the field,' notably Dr„ Oldenburg, Pr, Jacobi, Dr*

Rhys Davids and Mr. £Jhwe Znu Aung.

The followers of Buddha all agree, in one respect that

they all have resorted 'to the teachings of

2S™ Buddha as tho final court of appeal, that they
tUv^kinur, W fc puio*

ai| ^ave him as the supreme dictator

for the soundness of their method and the

reasonableness of their conclusions, iff that they all have

hold their points of view as being implicitly or explicitly

reconciled with hie- If our theory has any truth in it,

the question whether “Buddhism” is a religion, a cods of

ethics, or an abstruse metaphysics becomes reducible at

last to thin form: What was Buddha? Was he a mere

social and religions reformer liky RajA Egm Mohan Boy,

a teacher of morale and statecraft like Cajraakya, or a

L “B'lildbk" EJ*jinl4thl by 3Jr. Ho&f, p. fl.

*
if.
»' Pit l*t.
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daring speculator like \ftjfinY&lkya? This fa not so easy a

problem as may appear at first sight. It is on the contrary

one of ttawe fundamental problems cm the solution of which

depends the poasiblity or impossibility of a history oE Buddhfeit

philosophy, worth the Mme, And one can not rest content until

the con tents oE the whole of Pi taka literature have been judged

in. their organic cola Lions as well as in the light of the later

development of Buddhist thinking, The categorical imperative

of research demands that before embarking upon the study el

“Buddhism", one should unlearn all the misconceptions that

this prejudiced age lias circulated broadcast.

In the absence oF u first-hand knowledge of the Buddhist

tests one may prelit to some extent by the judgments of those

wlio by their earnestness and prolonged studios have acquired

Tight* to command attention. One of them, Mrs. Rhys

UavidSf estoems Buddha Gotama m *% notable milestone in

ihe history oE hurrmn ideas", “a man reckoned for ages by

thou^uda as the Light not of Asia only
h
but of the world",

IJa

teacher in whose doctrine ranked universal causality supreme

as a point of view, and a sound method",

Bold as her position is
±

it stands diametrically opposed to

that of other writers in whose estimation Buddha is neither a

religious reformer uor a philosopher, and for whom the great

value of t.lie study of w Buddhism arises mainly from a com-

munion with the stupendous personality of Buddha that it

unmistakably reveals* J)r, Oldonberg has to admit that

** hundreds uf years before Buddha'* time movement* were

in progress in Indian thought which prepared the way for

Buddhism and which cannot be separated from a sketch of the

latter.” ? But it is apparent from the general tenor of his

argument that Ills motive is to prove not that Buddha is a

great landmark En the evolution of human thought, but that so

much had been done and achieved in the arena of Indian

religitm and philosophy liefcro him that he hud hardly bad

JSilddLii™, p. SV.

OvOMtU, CJur iiL'.cj of Icton PkiUMrp&y. OtaUn, 1607, S*J.

1 itu&lba, ji. <i.
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anything to say now. His striking personality is held out ha an

axiomatic truth Bat it is one thing to say that Buddha was

a good old man, and quite another that he contemplated the

universe and human life in his own way.,

We have already indicated above what should be our line

of answer regarding the foregoing enquiry as to whether

Buddha was a teacher of religion or a philosopher.

The author of a religion he undoubtedly was, hul it mimt

he understood that his religion wag rather an
HTnwivMh? **Uiw

a. Kiip?n. in wiwt accidental, secondary feature, an outgrowth

of his philosophy
>
when the latter was required

to yield an ideal of life, employed r±n a mode of prevision and

self-realisation of the highest spiritual aide of our being which

lies far above the experience of the senses and normal human
cognition ,

1 and made to serve as an unfailing guide to reasoned

faith (p&miauvayii saddhA)* an inner attitude oE reverence and

good wilt towards the whole uf tilings crprogsRtt in the gentle-

ness of human action
N

4 a consciousness of tbfc dignity of eelf

cognisant of dignity in others.*

The question of realisation was pressed by him generally in

connexion with the infinite, golden Bralnna-

lfgioui upmticaa tried loka realised in thought (jnanamiiyjb tapa) by

previous thinkers and ideally deduced for

ethical purpose from their inner perception or

intuition (pratibodha
,
oetas) of the unity of Atman or absolute

sol E-eonciouAUBHa . "Whenever ho was referred to grand

to btfiliJi pnnd
Li'i:!i or : lit plr I Meth-
od tta

1 Am It* dAMbipCMiu *r Uia Jhina. kiadiu hud. iifca jpcKkutoacj 4o ch.o noliutlaa of
KirrfiiL* eunuilBnlf lllAl with. I l.ri: jjjhcDC M jdilliuit li'jfettfcLuhft.

1 TV SVWHK*1 '* ill.* V- H- B-, p BO.

1 Th* |pr.UHn«CH uf'hmnfcn fc*K h ls*t* LhecgfaL t-f in IK Lt li iuJ'ji ;:.I :.:-I jli Ltl twofold

upKt. In ita pqraJr nu.bjwtii'e ahandar, 4 in4t i(t LLinJM^h good wtlL ij(**_T'*T

Id Tha unit &r ColcriilRi j. <-i
—

i^wi.; n . ijitipAlbefis #ppTv™ti*Mi »'il (imiMi-

I: lit u -jijjjijdrA aiH.Irthik Iti ivuttr^rrS eipraivignB iiintufo pnJiian***, (fm5 niiaota
ftUA±.l»i«iH at babitt, id the like. Tbs pmrauLt e{ :hs Hir'-er IHuli of KFb iIihli np1

. iltmnc :1

lKxL ptm Ahniild pna «!oli3ly oa, ben ors pjNtJr ottod h* Bo«pd *lw f Beddb&'i
«rii:i:ihui *f Mint rude ucDliv pri:”:cf

,
LLil. 9. II. pp. 22J-40.)

* End t nitiiiaj at l royal Ibaiitei.'-I-J. b«prl>i9 ye f«l >nt 3nj « tpnilw :
-

s
" Siring*

iH it mil wArdr-pf:l Ihu remit cf nreritl E1cf« di ch.H> Lin; nf Msgcadha, Ajitanttn,

ths (no l»f Lhll V i'jLljlj pilAAHI L* la Cl ii:u D, '] fl'l !'2 F-m. I . ifat th? tinf MtW ID tM> fill

F,nj,;Tm»ni ac:l pimulilim at "hi Sfft plAtfeDFM at UlUt '.L.'l h™ ’.mi l »C IClUg

Inr hiTi, riving tiAtara bim Aud j.-.irJmr nArjiur La mt H
[Bint. B II. p. 76 ;

9. 9. 1. p. oo).

Iiuddbii Fvn^iiAd, diviuA Dufaiiijj tnaa iDL [lu luu danifd K'ul n( a- 1 i(r'a«-i J ro'rdlOl

Bta AdnulixiAh.
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pliilo6K>phiefl.l tli.ijij.fieH of old
,
Eie impatiently Woke forth in mV

teraneos roan Sliding ua &l once of a modern sayings r
' Please do

not boast that the jackfmit belonging to your uncles orchard

is- delicious, but aay first oE all whether really you have tasted

one,** Ita the Tevi.jja suEta the young Brahmin "VaaettiLa

(V&sE&tha) is represented as saying to Buddha, ** The various

Brahmans, Gotama, teach various piths. The Addh&riya

Brahmans, the TittEriya Brahmins, the Chandokft Brahmaua

(the OhimdavA Bmlmilrssj, the Eavluir]j& Brahmans. Am
all those saving paths r Are they all paths which will

lead J l i [it . who acts acoordirg to them, into a state of union

with Brahma ?
M 11 Just Yasettha/

1 Buddha replied,
,l
as if a

man should say, How I long for, how I love the most heautlful

woman in this land [ Ami people should ask him, Well E good

friend ! do yon know (whonndwhftt she is), , he should

answer—No. Would it not turn out, that being so, that the

talk of that man w&b foolish talk ?
” 1

Referring to the current doctrine that all finite concrete

tixEhionL.H with their different names
AlKj&n* ii.il limit,, U

iwukhmr vi ImJH correspondmg to their special forms Jose

their identity while merged iu thu unity of

self, as illustrated by the familiar metapiior nf the flowing

rivers and the omid,! Buddha Congratulated himself more

than once upon his success in organising a .Brotherhood

an the model of the ultimate reality brooking no distinction

whatsoever by way of caste,, family and the lifce,
J One might

observe that the same religious consciousness or principle

Underlies the order of Caitanya, one of the- moat typical of

modern religions, which, like its B-uddhiat predecessor, does

not tolerate the tj
rranny of caste, class, or fuiy such social

convention. We might go ao far aa to maintain that all

Siamanic types of religion, as distinguished from BraEi manic,

agree in thia respect, that they ail reject, at lousi theoretically*

caate, cla^s and saihskara as constituting a natural basin of

1 Dial, fl IT. pph Wfi-T.

* Cj.inc^TA IJpij-ijj j. 71. 10; llu ri-jiAt l.'ptniind, [[]. F. «ta
1 Aiiyuvj.riuiLiijri., IV, JLiH-li.
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distinction of wan from man. Thus we can conceive the

^rimanic types of religion a* a continuous development.

There is throughout uniformity in the course of religious evo-

lution, But it muni b* remembered that similarity obtamHtl

dofis not amount to identity. The differences in places are so

f i] nf]jvm«n ta l that the historian must at once reject Matthew

Arnold's doctrine of an unchanging East as categorically false,

For there are overwhelming facta to prove that even where

the elteco; are same or similar, the causes, standpoints,, motives

and methods are at variance. Whereas in ancient religions

we find efforts towards realising robust, manly philosophy, the

ntordern religions seek only to realise Fauranie llction and

effeminate poetry. For instance, while " Buddhism ” in its

religious aspirations tried to realise the philosophy of the

Upa-nisads
f
the Yaienaviafri in Bengal is an -effort to readme

the devotional tenOhlcgs a! the Bhigavaia Purfcpa, There

was a marked distinction between religious order and civic

society in ancient religions, whereas in the modem these do

not stand apart, but are almost blended into a single system.

Widely divergent in their development as the religions of past

and present may seem, their continuity has never bean broken.

For the several lines of growth have converged to a point,

only to diverge again in two main directions.

This point-, which is the connecting link in the chain of past

and present is the teaching of the Bhagavadglt* and the main

courses of the divergence are towards T^yAya (Dialectic) and

Bhaktt (Devotion), the latter being a reaction against the

subtlety of the former.

The foregoing observation has made it plain, that impelled

. . *
by a Kiccessitv of more or JftM subjective

JS* dHftldf in#=iL
,hdAwn m * pratf* character build ha organised a Brotherhood.

™.]Drpspni*rn]iPn™. ^ connexion with it his viewa, at least

some of them, underwent u process of modification, nay,

contradicted themselves, as would naturally he the case

when logical consistency has to conform to the Paradox called

life. The Brotherhood brought him into close contact with the

busy and blind world of mankind from which he kept himself
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aloof fora longtime, In order to win over the people to

jour way of thinking you must partly accede to their wishes

and in a country whore mentality of the people is so very

varied you must narrow the border-line between your deepest

convictions and the current beliefs down to Its utmost limit.

Buddha Goiuma, however enlightened ho might bc
d
had to

pursue this policy, The result was that a new standpoint

—

*

Lokiys, smmmuti or Practical, supervened, compelling him to

throw antithesis between it and the Lukuttarn, Paramattha Or

ttanscedental standpoint into clear relief.

The history of the iSatfigha shows that at the sL&rt there

were no formulated rules or laws of any kind, The first band

of hie disciples was recruited without any sort of formality.

The persuasive call of “ehi" (come ye) tfoa enough for

ordaining a disci pi h. If we look forward, a CUriflUa coinci-

dence is presented by the history of Christianity. But nn the

Brotherhood gTevr into a regular society of men. the question

of discipline became paramount, The rules, laws, formalities,

conventions from which he recoiled in theory, followed one

another in uniform succession until a complete code, the

P&timokkha, Cams into existence. The conflicting interests of

the Samgbft gave rise to so many complications that he had

no other alternative than to accord religious sanction to this

body of rules, which was primarily intended for the nee and

guidance of the Bhikaus and Ehiksunia,

In theory be was not prepared to admit seniority by age,

and in fact he plainly told the wanderer Sabhiya that seniority

went by wisdom only,1 but in practice he had to introduce

seniority hy ago, however different was the method of calcu-

lation. j

As Among the ordinary people the ethical definition of a

Bitthmin served as a hiding cloak for the physical definition,

universally followed iu practice, so as to a Ehiksu. Under the

glamour of an ideal definition oE the Aryan SaiiLgha—an inde-

finite whole, any wearer ol the ml™ passed for a Bhikau.

1 S*LiMj, HI--|.eLL ^
1
tutLs-uipiCi,
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Th.ua in opposing the caste-system favoured and justified by

Brahmanism he came realty to replace it by another, a spiritual

caste, ao to speak, claiming honour from a reigning Icing for

a Bhiksu who was a while ago a slum in the royal household.’

Eeligious sanction was accorded also to some social practices

partly for the maintenance bf the order. For except the liberal

gifts of the faithful the Baahgha had no other means oE support.

'Hie practice of offering food to departed spirits was

justified,* if not encouraged, though from Lho lranseedenta-1

point of view he steered clear of the problem of"a future

etace." We oan imagine that when a Cynic like the chieftain

Piyasi seriously questioned the possibility of indi visual

mis tonne after death, a "flower-talker" (cifcra-katht) like

Kum*ru Kassapa tried to convince him, at least to throw

dust iDtO his eyes, hy relating fairy tales one after mother.

When you ask a person who is innocent of philosophy to

adduce proofs for the persistence of soul after death, what else

will he, or can he do than telling you all sorts of ghost-stories f

We have in fact a complete anthology of such stories, the

I'nta-and-VimSnavatthu. Indeed, the dialogue between Fayas]

and Kumftra Kessapst in the lBgiia-niliSya is of a great

historical value as indicating the process which led in course

of time to the composition of the Birth-stories of Buddha, the

go neology of the Budd bias, and the ghost-s-GOries o£ other people.

The Bodhisattva-ides which is so widely prevalent among

the Buddhists was but a corollary, a slight modi heat icn

of the doctrine of rebirth.. The principal motive to the

development of the BodklBalfcva-ideu was perhaps furnished

by the BhiJtsus of theological turn of mind* who were

unwilling to credit any one hut Buddha for his Budbj-

knowledge, and a,t the same time too clever to commit

themselves to the theory of ehanca- Incoming. As th&v

fondly believed, the Bulk i-k now ledge realised itself in and
through the accumulated wisdom of a single striving self

3 Dial £. EL pp. TU-7-

* IiH.tr.03iJilt*, Kjlt.i.IJibi r*Hi, FatiTHUy,
' UijjhjmK, I, p. H.
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The ApadiLrUj the Cariya-pitatu And the Buddhavoiiisa were

obviously the rosuLte of such ah after-thought on the part of

the Buddhist IliBoliQjiinl. Ah any rate, Uuddbaghosa informs

we that these were preeluded front th« list of canonical

texts by the Dh*hA-hhaqa:ka3 of o!rt
J
, The doctrine of

karma developed in oil them} teste, particularly in the Jfltalca

literature, is hardly distinguishable from popular fatalism w
sharply criticised by Buddha himself under Publickatehetu. 1

There were other factors contributing to the development

of “ Buddhism” as a religion, There were many among his

disciples, not excluding SaHputta, why were unable to rysfot

the temptation to lavish extravagant praises upon him,

though nrte might agree that their praises were at bottom but

expressions of gratiiudo, There were the Brahmin teachers

wlm -on tlia application of the physiognomical test of a great

man took him for no less than an Incarnation. There were

again the people who looked upon him as a vary God who

might procure for them the joys- of heaven by his grace, and

bring down the hosts of angels to thnir rescue by his lordly

call, The ascetic disdain of marriage and of the animal

phenomena that are inherent in it probably led his followers

to believe in h is "fiance-birth”. There were of course action

and reaction of several oilier causes All of which we may
suppose helped forward the process of deification.

It was no part of our plan to institute an enquiry into the

evolution of “Buddhism” us a religion. But we launched

upon it with the object of showing that in

Mi whatever manner and in whatever sense

S'-frt'
01111 Buddha became the founder of a religion,, it

is undeniable that be was n philosopher.

Granted that bis religion, lika other ancient religions of Iudia,

was essentially an attempt to mould human life after tin:

fashion of reality, it follows that the conception of the ideal of

life itself depended on the determination of the nature of

1 SigKMRgill-ViHliiit, ], |j. It.

' itjpi'U^T'-nri.ijfi, cif. &l l.
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reality In other words, philosophy was the presupposition of

hia religion. Now wo shall briefly examine evidence pointing

this way.

(1) A time-honoumd tradition
11

hears out the fact that the

philosophy was the starting point and foundation of hia teach*

ing. It tells us that the first expression of his enlightenment

contained but an enunciation and emphatic assertion of the

law of happening by way of cause {Patiocc-samuppfflda),

the causal genesis of things and ideas,. that ia to say. causation

both natural and logical.

(S!) The central, fundamental conception cf his system was

the law of oaueatiori- "Leave aside^ ho

tifl^oj^BTiiSInp^ aaid to Satulildsyi, a wanderer who had
ai aaddhi.

leaning to Jaina philosophy, "leave aside

these questions of the beginning and the end. 1 will instruct

you in the Law: If that is, this comes to be; on the springing

up of that, this springs up. If that is mot, this does not come

to be; on the cessation of that, this wh.h>

Wfi hav$ nothing to add to the comment of Mrs. Rhys

Davids ea this point. “Now in tide eonneetkyh^ she observes,

"I find a salient feature in Buddhist philosophy, namely:

In place cl theories on this or that agency as constituting

the source, the informing, sustaining, principle, and the

end of this proscot order called world or universe, Bod*

didst* ecncemtmted their attention on the order cf things itsell.

This order they conceived am a multitudinous and coutmua]

coming-to-be and passin g-away la every -thing. And thin

1 la tb.ii MDHB raligiua nij he rttWcUd frT iw itit ingiiflterB—ttwUtrftb*

OiTiML TM# for jrj.jb i rlaflbr^a af art th* JU(or>jJfi Rrlh nupi, Tl, 3.1. 1.

1 YlMj^Pitikk, I, pp. H; Udioun, p 1. JfUks, L »i AtthuiQnl, jk. It I

TllMihl, I, ji. J4J.

lffcJjbJaufilUjh, 3[. 3% "[mAin^Ini utl liiab bixJ ; rtniu-' npfMiHfed tfptiJaUi

4Ui4talA iM 0* b(*J i iS+tt* B-lradbi IU aJ™Jjkarj". S Illicit** (*d.

IHin^Tmt;?, pf>. $».!0.

*ACut« fit 7: 'Utarribi , lid j »b l

:

UjtL tom it .ii id be U. o4*bi tub

n'lltU «. In.a uttbi tub ottbi »,

hn-u lutibi tadi hLUil w- ie. 6.'"

' Ti.ii u, (bat li. Thuliort, bMfe CM J* Th£i i* bkH.ua tbilia tat. Thia u

till, btMte Cut li Mt"' YJfljrifbmui, Endian LofU, p. A,
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constant transition, change or becoming was not capricious,

nor pre-ordained, but went on by way of natural causation "V

*

(3) T>r. Oldenberg’s argument that ''hundreds of years

before Buddha h

s time movements were in

a^ddTi " r»n^i progress in Indian thought whmll prepared

z *ke way for Buddhism and which tsuinct b«
tmuwntam. separated from a sketch of the latter” cannot

oertjunly he held OS a dHofcsiv-t: [mjO p against Buddha- being a

nntahie milestone in the history of human ideas. Tor it was by

these pvogre?si ve mov sTncnhi in Indian speculation that such

a dcvftlopftd and eomprehendv? theory' of causation as

Buddha^ became possible, "VVe might hone call to our aid

Mr, Herbert Spnnpftr whose pregnant words and pointed

remarks can help us in realising what a long history of pTiLlo*

aopbical thinking is presupposed by development of the

idea of causation. “Intellectual progress”, he maintains, “is

by no one trait so adequately characterised, as by development

of the idea of causation; since development of this idea invol-

ves development of so many other ideas. Before any way can

be made, thought and language must hava advanced far enough

bo render properties or attributes thinkable as such* apart from

objects; while in low stages of linman intelligence, they aie

not. Again, even the simplest notion of cause, as we under*

stand it, con be reached only after many like instances have

been grouped into a simple generalisation; and through alt

ascending steps, higher notions of causation imply wider no-

tions of generality",
4

(4) A systematic study of Pre- Buddhistic thought in India

is full of possibilities. One of the most

fruitful results of it will no doubt he this,

that it will enable US to retrace almost
#

each step In the dubious course of philosophical speculation

from its rude beginning to its mature growth* particularly in

regard to development of the idea of causation. It will lay

p iv,ii tiijiriK- nr c r Ui*

iO*H 4i r radiation ir

frSiHT. Lli^uhT.

1 Hb'idtljr:, pp Tjj.fr; cJ. p HU.

* Th# n*l» Qt ELbfef, etn,[h IV, p. +5.
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hare the intricate path of gradual evolution of the notion of

causa in the light of a fairly continueu^ record such as

reprenoEitnrl by Indian litfraturR, It will shew, inter alia,

that in India, as everywhere else, scientific reflections arose,

or could arise, only after accumulated daily experiences of

mankind had adequately brought heme the notion of the uni-

formity' of natural sequence in the universe, which appeared to

the primitive observer to be full of awe-inspiring wonders and

perplexing anomalies. The world or universe is a system, where

the place and Function of cadi power or force are determined

by certain definite laws, a rational order of things, a harmo-

nious whole* wit-ilia the four walls of which chance, anarchy

or autocracy hat no place. Tbits is one of the permanent con-

tributions made by Vedio Kavis to philosophy. Their expression

llita, which frequently occurs in Vcdie hymns and was replaced

later by Dharma, is significant In more than one way.

For it implies not only tliat the visible universe is

governed throughout by the principle of law in the widest

jODse of the term, but also that there Is a rhythmic, orderly

march of things in general. The morning showed the day.

At the very dawn oE human intelligence the far-sighted

Vndic Poets went into camps, some maintaining the Postulate

of Being, 1 and others, that of non-Bcing. 1 Both schools have

left their foot-prints on later Indian speculations, Speaking

generally, the history of subsequent Indian philosophy has

nothing more to exhibit than a gradual unfolding and Expan-

sion, a wider application, and a continually changing connota-

tion of the ancient amtithflilH; hntwnnen the two postulates.*

1 Hut-Urj^rrXdi inpifoil in Rig.7ei.ligu X.L* >—tSakdiata hk indutli Uflutift.

1 ^-lai-kirjn twiIh. inpliad in ibH, X.7l*2: unro iud n)Lyncu.

J Cp ttLO-feDtitheiit tCV.V.jrh UbatL md AtiLELLU A : L-lihv u Arp-._VP.tx, II, L & (J-T |

'ETlUl ik fKHj Skt, XULflUtt IJjiiurM.l1. 13 J EViJ.bn.rTi ;uit||| ir.jjlratltl ? JPLIhtx

lOmyn. iJnTi Apni iniL (i h:4.r,ili:,
i
r_f.i V| ,],!>; p «(j) -ridf-kte tlhSTO. nibhiTlfc TiAjnfa

“w. BKm^ptpiI I'ilLi, T] i>hv rflriH ip. tpjjarvDOy irvining fr«L tba K [IO* Upkbftw], ] r)

Fp.L.miI'ip TVsuji.pyHcVn pTOLuUl/3 - TJU« 0 VPijjn-E *. a R m > DClS inj( C0ma» ODE- arf netting;;

u*lo QncFh: aigdno, walo tvavch-i oa.riibVikTn'p'rlLK. m, den not pariib
; ijoei nodio^ vmi

04(ilC£ ad dinjuf iL I C- b j li f|4£j Rf.liAni'l jlribVitil.v-.t3l (si« Lrn-Krilk.li|pLl I. I 1 Id

][. I .Sit; IfuddLik'l }A^iniaak.uri.p|«C<, uh DOOtnftkJ wELb *jitiCH:i4*toijpjL#ip p>,ii-ri

i.ijuic. m£hx-M, I. p. |
hVPJbDttidpJi HpiitllTI-v*i(PHilr*ih amritotl.

LnAtlYHiinv^um, rd, ViJjulilimur, t'ua. ]
L,

ji, US, Sat t>l*g pp. IP*. FI.
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In Pflst-Vedic thinking generally known as the Philosophy

of the II ]janLi»d*
h
wh made familiar to the fundamental

notion of: causation, or sequence as we now understand Lt:

every ahoot {Tula, effect] has a root (mala, CiUiao), t!h.e shoot

being identical with the root tn ALiliatsnce qt Buience,

1

Hat

it may l*t said without test injustice to them, that they

show wa%] rather for a knowledge of the cause of causes than

a rational explanation of things, ideas and Ihnir relations

in the light of a cause, as constituted by several condition*,

(paecuya-akinaggi or samavflya) both ^Mitsitive and negative..

At no other period of Indian history was validity of the

theory ol cimsation, particularly in regard to the moral

ideas of good, evil, responsibility and freedom, so openly

questioned and sc strongly defended ns at tire period of

the Sophists and Mahlvtrft which clapped im mediately

bufoL'e the advent of Buddha. 1 The Sophists, in spite of

their comparative poverty iu cre.itive thought, rendered an

invaluable service to Indian philosophy. They by their

sophistry created a demand in it for a thorough, dialectical

criticism of- knowledge and Being. 4 And with the single

exception of MAhfrvtra there is no other philosopher among

Buddha's predeenssers who* like him, so extensively employed

causation both as a norm and as a method. For Buddha not

merely things, hut ideas themselves are related and caused,*

and therefore capable of a rational explanation ; the world is

not merely a physical or an intellectual order, as contemplate

ed by the snoiftnts, hut a moral as well as a logical order.

One must net run away wil-b the idea that Buddha’s

achievement began acd ended with enuncia-

tion of a theory of causal genesis. The truth
The- [ ,t.'. l il'L bearing

$f ihsihdli:!.* Lh.li/rv I'lE

gh&mI pmeiFS' LoViOil

i.D'i >l'ThT'lijjiL'’l The
principle if iiLl&tiLT.

af this remark may be corroborated by the

following enquiry. The underlying principle

of his theory of causal genesis has a twofold bearing : logics]

1 JULirCj’i Arur-jiiflil, LI. I .S-l ; ChnDSvR74 vp. V).

7.i n. JLh}J fttvkli, buC.Pfcil.m pp. 75 -Kfr

+ U. Ci, VniK(ihL Fhil^Wfilijr, Jnlr*dL*ri4c.n.

DU, B. II, p. iES
i
"It ii Erra thii <x cW «uw th*t iknu^jidg* bM uIhid to m*."



MISTOET 0^ ilJDDHLBT PHILOSOPHY 36

And metaphysical. Ab a logical principle, it is no other than

what we now call this principle of identity, the great value of

which was recognised by him in the sphere of thought. Being

is, non- Being is not. That which is, is
;
that which is net,

is not. In order to think correctly and consistently, we have

to think as A is A, or as A is net nut-A, Thus Buddha

asked Citta, a lay adherent ol Fntfhap«da the Wanderer, "If

people should enquire of you. Were you in the past, or not ?

Will you be in the 'future, or not ? Art yon now, or not t

What would your reply ho to them ?*

“My reply would he that I was in the past* And not that

I was not; that £ shall be in the future, and not that I shall

not he ; that I am now, and, not that T am not."

“Then if they eroas-eicam in-ad you thus r Well ! the past

individuality that you had, is that real to you, And the future

individuality and the present unreal ? And bo as to the future

individuality that you will have and the individuality that you

have now ? How would you answer ?'*

"I should say that the post individuality that I had was

real to me at the time when T had it, and others unreal
; and

so as to the other two cases.”

"Just so, Citta,sn

In the name vein he said elsewhere* fL Three are the modes

Of speech, the forme of judgment, the rules of nomenclature,

which are not confused now, which were not confused

in the past, which arc uot disputed, which will Jiot he

disputed, and which are uot condemned by the wise philoso-

phers. What are these ?

That which has passed away* ceased, completely changed,

is to be designated, termed, judged as ’"something that wu !

,

and neither as 'something that is'* nor os "something that will

be', and bo on.

There were among the ancients some Ukkal&vaaaabhannit,

vaunting, mischievous theorists who denied causation, denied

the ultimate ground of moral distinctions, denied the

1
tfji. DJl], B. Jl, FT- Bfi3 ea
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persistence of Individuality ifter death. They, too, did nob

disregard theae three modes of speech, the forme of judgment,

the mloa of nomenclature, which are by their nature indisput-

able and unimpeachable. And why not ? In fear ifcat they

•night otherwise bring u[n>n them censure and discredit."

Tl'? theotj- cT
UftU4*.l Cfli.&lL. i J3r il l

trichaa (Iiil ihijMlt i

*

n £O0[LOIi&Q$ pvnrrFFS

uf Chang* r^fm 'I&'ilb

tfl rflprl,

The metaphysical bearing of the principle under discussion

goes at onee to prove that Buddha was no

mere logician. lie waa a philosopher

endowed with keen insight into the nature

of reality, which is change, movement,

transformation, continual becoming, a

change which does not however consist of disconnected

events or isolated freaks of nature, as current abstract

terms may generally signify, but one that praSSnta

throughout a continuous structure, a closed series of

forms,* a concatenation of causes and effects. Not

thnt the cause is identical with the effect, as con-

templated by UddalaJta Aruni with Buddha the former

constitutes hut an invariable jmiect'derit condition for the

becoming of the latter: If that is, this comee-to-be
j
on

the arising of that, this arises. To he consistent with his

general principle, that being follmvs from Being, Uddalaka

Could not help coming to the conclusion, that there is no new

creation* IfiSk really does not change to curds, the latter

just comes out of the former. Causality bolds good only in

so far as the former contains in it the seed, essence or poten-

tiality of the latter, the reality being from an empirical

point of view (saitivritti) s system where the whole of nature

gradually unfolds itself by means of a churning motion

(maul linna j, stirred up by suul, the principle of all change.

l
. SotfcjrriU^.N J I •! ]ip Tll -3 : "tlijrt i«i" iiiruLLijuIli.i kir-iiTAr;iT.h]iVM piftflatUpitb*

niA(&k'»lW pmnMiiflr. lihrniTAimiii vi'hC.iiliE. ,, ,
. j* pi te uV« |v»*i

ikhiLfin* alutuF'Mii (* jri im& fc*ju . pithfl r-%

fc±jiidCI irhfiu. fuii knu he'in ? nin.i»TJfl.Miuii|iiri|i-thta >h*v*".

cr. Mn illi/i UiTkb, Buc.Hhii-t, pp IlS.-S, which '<«) :fe*t her «in«'afrii:T rartj

C-b L Enuch. Id IW J.UthvTi'-y |H “K »» '>+. MEIilldn.

3
. VJiLi SiiLkfliH ji-lLiijn pa Win point Bii Dcnmiisataij 00 :hs Cbind 0571

U|>uiWMi. Vi, a. I.
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Buddha employed Udd&Jak&^s simile of the milk and the

curds as an illustration of the nature of reality at be conceived

it But like his predecessor, he did not imply by it that there

Is altogether no new creation or transition from cause to effect.

As he put it on the other hand, c

'Just as from milk comes

purdii^ from ourds butter, from butter ghee, from ghee junket
;

but when it is miik It is not called curds, or buttar, nr ghee

or junket ; and when it is curds it Is net called by any of the

other names
; and so on 91

..

1

Turning at last 1o tin: main question an to the conception

of three selves 3 of the ancients, Buddha tried to guard against

a possible mis oTulerslan rling. These selves came to be treated

of In soma circles its if they wore three separate entities or self'

subs intent principles!. He pointed cut clearly and definitely

that considered in isolation, the gross, material or animal self,

the rational or thinking self, or the noetic or spiritual naif was

a mere abstraction, there being no impassable barrier, in fact,

between one seif and another. “When any one of the three

modes of personality is going on, it is not called by the name
of the other. For theso, Citium ire merely names, cipn&ujjyns,

turns of speech, designations in common use in the world.

And of these I, too, make use indeed, but am not led astray by
them".*

We have considered the main line of evidence proving

beyond doubt that Buddha was endowed

n^!«
,ah

pnp“*4^ 4 *Etb a true philosophical insight into the
p"v

nature of things, lake a prophet * or a

poet 9 he did not build caatlos in the air. Tie did not, for

example, look forward to a day of ideal perfection, when all

signs of cruelty, oppression and high handedness would vanish

from the phantasmagoria of nature. For he knew too well

1
LIJlI A. 31., p. 263 ;

C|*. Mm. tftj. D*ndl. Buddhmm, P . I4L
1 OjfrskH (nCl-.uilj itLi-jibtiillihr,, rnram'iDJ 4. lafiaim&yb, U:« But CWI CI]MiiiHq£ It

Sfrlcu:,. (liumiyt Will prluBJUtr* UlmR-), ; hu r<! Ul uL uiE, inil Lbii [fcirj ta

V
i
jEJnikaujlt mil nanil4.m«rb f vids Tbiltidj* Up. li

;
JJiul D. Ji 361).

* Cp. D»1 D II j f. Sfti.

* S. 0.. Enith.

* JE. 9- B*ai.j Tiudk.
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that the time will never come when the tiger and the buffalo,

os l he snake and the mungoose will drink aL thn name fountain

or live in concord for finer. He also was aware that the pious

hope cherished by a Nigautha u *
1 Jains, of lining able to avoid

taking life altogether wm never to be fulfilled. Even in

moving about a man is hound
,
he said, to destroy innumerable

Jives ,

1 lie wes- fully alive indeed to manifold limitation.!), of

human knowledge and life. Now before closing our present

discussion, let us consider for a moment another line of

evidence, which, circumstantial though it is, may give ns a

new perspective.

(1) It we look at the time> country and surroundings in

T'lrij ciKlimitlU UkL which Buddha had seen the light of (lay,

’h^pn/vHiiEiiii '' f,w' wo cannot hut presume that be was a philo-

S™5yf
,n

*jJK S0Phw 5ei lt« tru«t M“«e of the word.

phjE^ As we all know, he. was bom at a time
MP,1u

' r when Sophistic Activities were in full

swing, the whole of Northern India seething with

speculative ferment, Hundreds and thousands of wander-

ing teachers spent their time in discussing ‘Swilh loud

voices, with shouts and tumult’
!

all sorts of lopica, which

embraced matters relating to phiJosephy, ethics, morals and

polity .
1 There were friendly interviews., and politeness and

exchange of greetings And compliments. There was at the

same time an interchange of wrangling phrases in the heat of

discimfona :
11Yon don*t understand this doctrine and dis*

ciplmOj I do. How should you know about this dootrine and

jludylinet?11 And w on. Among these Wanderers {Famrft-

a+ thutn were far* famed leaders of sects and eminent
era of echools, who were “clever, subtle, experienced ip

controversy, liair-spltters," who went about, one would think,

Flbfeakitig into pieces hy their wladom the speculations of their

adversaries
1
*. With reference to them Buddha expunged to a

naked ascetic, “os between them and me there is, as to some

1

ITp-ii lii-nifc-NiltH r p., H77-

* B. C r’non- Attaint af Om rtaadtriiit T«uib*rt *t tbs titan at Lb* Buddbi,

j, a . a. b„m xiv, isis, xu, i, w. s^-*s.
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poifite, agreement* and &* to «me points, not. AS to some of

those things they approve ire also approve thereof. As to some
of those things they disapprove* wa also disprove thereof/ 1

Some of those profoundly learned Sophists hear evidence to

the fact that Buddha was a- philosopher of no mean order, an
upholder of the supremacy of wisdom (fUi^vado), a teacher,

who followed the Socratic method of questioning and cross-

es uestioning his interlocutor in order to bring the Utter round
to hie way of thinking, Ono of them, for instance, curtly

remarked, "I don't think it proper that the householder (Jpftll

should join an issue with Samara Gotama
:
for lie is, sir, a

juggler indeed, who knows the art of Confounding the disciples

of other teachers/ 1 1

{£) At the time of the advent of Buddha India was a

country where every shade of opinion wus maintained, and
nobody could say what esaetly he wdlh about at two consecu-

tive hours. Buddha cjjhb to the rescue of Indian philosophy

at such a critical moment of its life. He act himself -like

his worthy forerunner Jlahfivlra to prepare a * Perfect net
3

(ErahtTtaj&la) of dialectics for cubing]mg in jf all anrts of
*
sophistry ’ aod H

eel -wriggling, ** It will baa great mis-

take to deny him the name of a philosopher on the ground
that he dismissed a certain number of problems from the

domain of speculations, It in not however wholly true that

he discarded or undervalued them altogether. When he said

that he suspended his judgments on this or that ontological

problem, he really meant us to understand that no ono answer

(ekamaika) can be judged as adequate for the purpose. As
these problems relate to ‘matters of fact* { lokiyadhammA,),. the

best thing for us would b# to approach each of them from
more than one point of view, from several (anekatfasika)*

1 UajjhJEu-tflfclji, | M 575-; h
3b- Eh.* ru.S-Li.iii ti.iiii# hcmH jmjft Tpali

::.nnj.j.:.u Lkibmru^
;
im*iu> lit Lltauf* CttUiiH mftjliTt, Jvttutiii*

THl-7*® Ji|» HiB»Li<!l|'_vL,:7lil rtTikc

* Dl*3. R. II. F. 64.

* ntjhk-V., 1. LHr-6, Thp for» Jit Ha Lntithapip in^iuO fot«r»m tha In i4rai
frhAtfJUk kod Qspfctduikii ip not it aU cLihf fnwn Lh* pr :lpring at Dr. Rfcjf Dtrid^
UlkL 0, |[, fju :;V4,f.
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And judging from different standpoints the Eternalist and

Ulfl AnnihERtiomst can both lie proved to be right as well

as wrong,. *

9o far as ho tended, to withhold hie judgments on this or

that problem oE Metaphysics, and craved for mental imper-

turbability by preserving a neutral attitude towards Lilians that

dogmatic view, to that extent ho was an Eel- wriggling,-

prevaricating sceptic or A-gnostic. 1 Sn far as he con-

ceded that something could be said both for atul against any

dogmatic vicxv, to that extent he was a 1
Paralogiat*

(Syfalvadiu). 1 And so far as he clearly and precisely

pointed out the standpoints looking from which the dogmatist

position could be both defended and overthrown, to that

ex ton t he was a Critical philosopher (vibhajjaviidLri)/

(3) The Brahmins of -old passed him for nn Jess than an
Tricarnation of God, one who could stand the physiognomical

test -of a great man. The medieval myths represent him as

a fullfledg&d Incarnation, whose principal and only message*

to the world was negatively nor -injury to life, and positively

compassion. Unfortunately this belief is still very widely

prevalent in this country, This fate was anticipated by him,

when he expressly esid,
Si

It is in connexion with triviali-

ties, matters of little value, m$r& moral behaviour, that a

man-m-thesttoet will praise mu, if he so desires,
v " There

arc ether things, profound., difficult to realise, hard to

Understand, tranquillising, sweet, not to be grasped by

mere logic, ‘ subtle, ' comprehensible only by the wise in

respect of which that one might rightly praise ma in

accordance with tnith,
1 ' 5

1 rjuidi'n^iN., IJL p, U i 111 . p 136- Mti. Jlhjr. Diwdp. liiiriJhjnm, p. S3 .

* Msl-Ii. El. pp. «?-4l -

’ J icc'xi, Jll -ili jffi Lru Ir. jip. f. t>, 1,

* BrndjulW-N. JL p. It V ni. p. 18&
:
Dint B. II, pp. Man.

> cp. CW.fl. U. fT, 3-M.
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Koridihbit philosophy iw not only an integral part of a

whole, "but » whole in itself. If w, the question arises, hew
(san we distinguish this particular movement na a whole from
other Indian movcmEmts with which it is eorrelai ftd ? It is

it* two <,r
remarkable that this question of supreme

iMiihidt phiimffcr, unporUtKic did hot escape the notice of

ancient Buddhist writers. We shall bo content here with

commenting on just two testa provided by them,

1.. In the first place, wo ncjul In the Jietta that the Here-

t CiMiirjj. yuj
ties «nd Hedonists of other Hclsotilii,

1

so

dtu'i dimMhUA uh y n far a* their i>hl Icttwb i cal speculations were
Luibotjtj fctttit rinw,

, \
r

, . .r Lh. k,„: : ib iii- ] 'b-Mn- nmnicdp judged things and their relations

from the point of view of atilt or tf a

permanent somewhat,” and the remit was that they committed

tbemsfllvos to either of thcae (nyo estemess Btarn&lism and
Annihilation Ism. 1 According to the Pet&kopadesa, the two

extremes on the moral side were these : that pleasure and pain

arc willed by the moral agent, and that these are determined

hy other uinflftj,
1 On tire practical side, too, their position was

in no way hatter. They advocated either enjoyment of the

pleasures of the sense of practice of self-mortification. 4 Aa

distinguished from them, thu Buddhist Heretics and IJtedo-

iiiste,
3
in spite of their divergences, agreed tn so far as they

all entertained, a high regard for Buddha, his teachings, and

methods of self- culture.*

Thus the Notti and Pefci-kopudasa, the two works ascribed

to Mahilkacciiynna, bring out, among other things first, that

all Buddhist teachers were, as a role, upholders of the Middle-

path in matters oli theory and practice (to use a vulgar

espreasion) t and secondly, that they all based their opinion

on the teachings of the Buddha, The second point deserves

special notion. The Kathavattbu which embodies the views

1 niWbiCANl^. TiMhienriLl, ih.i Imhidrihi pil.iUnjiti.

' rtitttii.

Sn.jH.inLnhnm, pHimfiknum-.

+ KSt.nm Ub*MilnilICkSnn jarva

,

tlLi-ki Wm.i i lilnv vofft*,

1 AuUI (iHins

* lb ‘,
nlU. TTij^jtipt!lj«|i|.i 111
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of various schooh of Buddhist philosophy bears it out.

The Buddhist teachers have freely and frankly cited the

discourses of Buddha ( suita- udiihuraria) an a final authority

in favour of their conclusions, 50 much 50 that these contend-*

ing school h of opinion can be historically viewed as so many
different modes of interpretation of Buddha's system. Indeed,

Mahft kacciiyfu-.a had to confess that his task was mai 13.lv to

make explicit what 1$ implicit in the words of another ,
1

2 . As regards the second test, it is stated in the

LaukuYatnra’S&tra that although the epithets
cU*°* T 4 ' (

or predicated of Brahman and Nirvana* were

for the most part same or similar, it would

be a great mistake to identify the two conceptions, These

were far from being identical. Tn order to understand

truly the difference between the two, we must always bear

in mind the Hiandpoinls which are diametrically opposed.

Briefly speaking, the Buddhist philosophers arrived at the

Conception of Nirvana or ^thugatagarhha from the point of

view of anathji, non-soul or Becoming, as Contrasted with the

standpoint of other phQcsopfors, which is atti, Soul or Befog.*

No better characterisation of Buddhist philosophy is possible.

There were among the Buddhists, Pugjg&lavfidfca, even, Saiikafo

tikas, but there were none who committed themselves to the

Absolutist position. The llrlliakara- theory of soul has never

been accepted by the Buddhist thinkers, It may be, as we
are told in Lho Tajlk&vatarasdltrrt, that tliey adopted the langu-

age of the Soul-theorists, but they did so with the object of

rendering their theory of non -soul attractive and acceptable 60

the Heretics (TirthakarAn&ih fikar?anartham).

The Vajjiputtakas or Yftfcdputriyas, as ws said, were Soul-

theorists among the Buddhists, but their conception of soul or

personality was quite distinct from the Ssrfihhjn or the

Vedanta conception .
1 It in truly observed by Mrs, Rhys

1 ?CtnkC'|iJ.i|«!-l I lftT iil : ft ilUiiy;
I IK im^" 1 SLlinmJ f-nh atthfl =Ari I Mitolliu. Ta(4l 1

|:uLJ in-E-Jtl|li 1 a^nrfl h, 1 1 .
: I

: u ti 1 1 i L iL 1 1

1 LalitiriUntLitri, «L Vj^Abhnun, li T. 4k, !>«. II, prp. EO-t
L IVk, Tahld tif ConlttUt Tiuks-iin j-Fiii,^ fe«Ucrd Lj 0*. VUnJhh^a, Icttii,,ugk
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Davids :
tf And it must be borne In mind that alt those who

were implicated iu the eratroveraim set- forth (in the Kathi-

vattba) were within the SiganA. All, as we should ear, were

Buddhists. TJiay may not on certain matters have been ‘of Oa \
Sakav&d ins, but they were certainly not * hence outside ito

bahiddhi, the term bestowed on teachers of other creeds. These

are only once included together with Vajjiputtakas and

Sammitiyas, and that is when the almost universally accepted

dogma of a persisting personal or spiritual substrate is

attacked.” The Tlicrav&dLna naturally sought for dialectical

ad vantages in putting forward premisses which would make
their opponents virtually confess to the Doctrine of Being

(Sakkayo-iliithi), lint, one oF a Sitaftna was "anxious to repu-

diate any such imputation Budclhadatta has an interesting

chapter on the refutation of a theory of Agent (KAraka-

p&tibedha) width presupposes a long controversy given in

the Kjathavatthu (I I), It shows that the authorities relied on

by the Vajjiputtokas and others all pertained to the Buddhist

canon. There were, as such, unimpeachable, mid implied a

theory or postulate of a personal entity, continually passing

from one state to another. Buddliadatis is unable to dispute

the authority of the passages cited. He has nothing to say

against the VVijjtputtaka or Sankantika interpretation, except

that the pnasages embody a common-sense view of scul d

accepted by Buddha for practical purposes. 3

True, aa M, Oltramare points cut, in T his valuable little

book on Paticcasamuppfula, that the Buddhist bfoma-Rupa-

theory WW tending etflfldily from a certain date towards the

Bfimkbya conception of PurUfa-Frakrlti. The same remark

applies well to the conceptions of avidyS And mQlaprakfdtl,

mulajirnkiLii ami nirvana.* But we ilnd that the Buddhist

thinkers are naturally ansious to keep their couccptiens

distinct,

1 The Prints u( Cac.trnTCHjr, Prctstorj; Nomti, |-p ilrl-ihhl.

1 Abhid i.irn mflTni.i;*., pp. ?9-M; "Sioart, t-vmii vu.tti.di lih-iscra:*. viflct Ibo

HlD^uii- Vllfh±
r

fcii-V» piLiftiD^iLIA
1

ifrtf, PP fi-L H J ,
HuJillii.t-A.riLt, til, V iq vliMii k5. Bndllh.lilDttB, pQp. *CT S,
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Buddhist philosophy is * continuous development, The

movement presents various phases or stages, each foreshadow-

ing that which followed, urul containing that which proceeded,

It. Thus ;l llislorv of Buddhist philosophy,
or the W(wfc .

r 1 J

thtPc.flhrtwDfrniwrT1^ Jjq lie worth the name, must be dir hind Into

successive periods or epoch* corresponding to

those phases or stages. 8o Mr an n foreeiuit: ol the plan of the

work Is no w possible, it cru be conveniently divided into four

purls, The program sat liefore us will appear to be something

like this:

—

Part I. Fint Period (PimhieSrn fa Ktfffao&t)

:

Tilt(IiUm and hh J)\fOiples,

We nuwt begin the history with Buddha and his IHsciplcs,

who were the real originator* of Buddhist speculative move-

ment. The main sources of information are the Pal i Tripitaka,

together with the three works of Mahfikaccwy&na above infer-

red to. The Vedas* TJpenis&ds, and Angas trill be called to

our aid for a collateral evidence.

Part If. Schismatic Period {Kulawka to JiT^uliid),

Under this head we have to enquire in what manner the

eighteen schools of Interpretation and opinion arose out of the

original one school, and grew fewer in course of time. The

main sources o£ information are these: The KaLbayntthu

with its commentary {now t ran dated into English], and the

works of Yasiimitra, a contemporary of King Kaniskftj Bhavya,

and Yrnttadeva, Unfortunately these works are lo^t in the

original, but. can In: found in Chinese and Tibetan translation s.

Those who have no access to Chinese and Tibetan can read

with profit Mr. Rockh ill's
(1 Life of Lhe Buddha", and

Wasalliefs Hl Der BuddhismUS ”,

Part III. Qlankfll Period [A'atiiska io Karfapardkatw).

The period may ho said to date from the MElinda in which

a richer synthesis of older speculations was reached. The

main subject of investigation comprises the four systems—
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MMhyamika, YogacfcrH, 9au,tr&ntika, and YaibbSsika, which

sprang into oiistonca by a further reduction of the eariier

u:boob. 'Ilia hLniru«a of information are wElUtnown,

Fart [

F

r Logical Period {Gupta* to Pali).

Thu title chosen for this part is taken from Dr. Yidyn-

bhusban’s thesis on Indian Logie., Medieval School.

It must be noted that thia period partly overlap* (he third.

The major part of our sources of information is for ever lost in

the original!, and consequently we have to depend always on

patios t labours of the Ohm ese and Tibetan scholars. Only a few

TForks Hare survived in Buddhist Sanskrit, but occasional

glimpses of the Buddhist thought of this period can be obtained

from incidental references in the contemporary Indian works.

To sum up ; This introduction is net to be regarded as an

epitome of the main wort which is still to be
Httni/fnary arid ft&neln-

jrrt< written,. Here we have been concerned to

answer net what h History of Buddhist philo-

sophy is, but whether and how it is possible. Although in

parsing we have discussed some side-issues, it is hoped that

we have not failed to impress the main point. We have

sought throughout to make clear what wo precisely moan by

a history of Buddhist philosophy as distinguished from a

history of religion. This was essential especially because the

philosophical aspect of Buddhism has received so little atten-

tion from the Buddhist scholars. Wo have not denied at the

same time that the two aspects are really inseparably connected

together. Thus the distinction contemplated here is at most

tentative and provisional. We also have gone the length of

saying that Buddhist philosophy, m spite of its close connexion

with the Buddhist religion, is capable of a n6pa™te treatment.

That is to say, the religious aspect of the movement possesses

a value for us, only in so far as it represent a background

of certain metaphysical problems, The religious conscious-

ness of the Buddhists., as that of others, could not feel secure,

and rest content, until its objects wore supported Upon & solid

foundation of reason.
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A

TJic Buddhist philosophy has been represented net only

as an integral part, and an important feature, ot Indian philo-

sophy as a whole, hut a distinct movement ol thought realising

i Istl t progressively th re ugh I itTerent cba nnelfl . The "beginning

and end of thi?j movement are unknown, perhaps unknowable,

and yet for con veniencti* sake we have proposed to trace its

origin from (lOtama the Buddha, and mentioned Saukarananda

an its last landmark. We have further fmaumed that it

falls into successive periods of development, and a forecast

of the plan uf thw work has been given together with a list

of the sources of information.

Now before we conclude, a word must he said concerning

the use and value of a treatise on tire development of Buddhist

thought in India, particularly at a time when great changfli

in the world's history are about to take place. It is more

than a pious hope that in these general upheavals a work

like this will open out a world of speculation and knowledge

hitherto unknown. And if we ran lightly maintain that

Buddhist philosophy* like others of its kind, was a rational

attempt tn interpret its environment, in its own way, a histori-

cal study of its onward progress will certainly disci one at each

step a picture of Indian society, which is so precious and rare

that without a knowledge of it we cannot say whether our

life has eternally flown through time. To neglect it ia to

lose sight of another aspect of the intellectual life in India,

another standpoint from which to judge the Indo-Aryan

civilisation. Even apart from this, a history of Buddhist

thought may throw abundant light on injury obscure Cor tiers

in the political history of the country, and suggest & sounder

method of interpretation of Indian lituralara, religion, sciences

and arts than that which is hitherto followed.

The pioneers of Indian research have achieved a good

deal and much more remains yet to he achieved by us their

We are yet far from having a connected view of

our history ;
there are still big gaps to All in.

It is too gigantic a tank Lu Im accomplished by one man,

and as, a matter of fact, it U not a work oF one man, hut a joint
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work of many, However, each will do his of her part humbly
honestly and hopefully, and will fecit his or her Labour amply

rewarded, if It carries us one step forward. We must forgot

for the time hem? the pangs o£ our wounded vanity, leave

aside for a moment our .profound vanuratlon. for tita historic

past that wo know m little, and, let atone for the present cur

personal and sectarian differences.. Let ua all unite in a

common cause, and calmly contemplate on the course of our

thought, reflfMjllhg great convulsions in our history. By
contrast! hg the present with thn past, let us see where we stand

to-day intellectually, or how we can by the Aid of our Ancient

heritage, added to modern research, bring forth a new genera-

tion of scholars, a vigorous race o£ thinkers who by depth

of knowledge and breadth of heart will raise once mom
their motherland in. the estimation of the civilised world.

Here we have a vast fleM lor work,. & field where our Labours

may producs marvellous results. We arc descending into

depths of the p&d with the torch-light o£ history, in the hope

of finding out some hidden treasure* of the human heart and

intellect that may perchance enrich the East as well os the

West. We long waited for a schomo of the study of our

ancient history and culture under the auspices of oar Univer-

sity. Now we have got it. We owe it chiefly to the Hon’ble

Justice Sir Asutoah Mookorjcc whose name bus to-day become a

house-hold word, and to whom Bengal, nay India, will remain

grateful for the many great works which he has, ungrud-

gingly done in connexion with the University of Calcutta

aud the general shaping of the educational system in our

country. But it vests with us, both teachers and students,

to aco that the scheme proves a great success in the end,

Wc may he permitted here to mention that the Secretary

o£ State for India was kind enough 'to ox tend cur scholarship

in England to a period of One year for the purpose of collecting

materials fur a history of Buddhist philosophy, and we
confidently look forward to the time when the vrork in au

already finished form will justify such a generous response

on his part,






